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Seit ihrer Gründung 1928 hat die Muslim-Bruderschaft (Hizb al-Ikhwan al-Muslimun) das
politische Leben des Nahen Ostens zutiefst beeinflusst. Ihr Motto ist: „Allah ist unser Ziel.
Der Prophet ist unser Führer. Der Koran ist unser Gesetz. Jihad ist unser Weg. Auf dem Weg
Allahs zu sterben ist unsere größte Hoffnung."[1]
Die radikalen Ideen der Bruderschaft haben zwar den Glauben von Generationen von
Islamisten geformt, aber über den Verlauf der letzten zwei Jahrzehnte hat sie etwas von ihrer
Macht und Anziehungskraft im Nahen Osten verloren; sie wurde durch die harte
Unterdrückung durch örtliche Regime zerschlagen und von den jüngeren Generationen von
Islamisten vor den Kopf gestoßen, die oft noch radikalere Organisationen bevorzugen.
Aber der Nah Osten ist nur ein Teil der muslimischen Welt. Europa ist ein Brutkasten für
islamistisches Denken und politische Entwicklung geworden. Seit den frühen 1960-er Jahren

sind Mitglieder der Muslim-Bruderschaft wie Sympathisanten nach Europa gezogen und
errichteten langsam, aber stetig ein weites und gut organisiertes Netzwerk aus Moscheen,
Wohlfahrts-Verbänden und islamischen Organisationen. Anders als die große islamische
Gemeinschaft dürfte das Endziel der Muslim-Bruderschaft nicht nur einfach sein „Muslimen
zu helfen die besten Staatsbürger zu sein, die es gibt", sondern das islamische Recht auf
Europa und die Vereinigten Staaten auszudehnen.[2]
Vier Jahrzehnte Lehre und Kultivierung haben sich ausgezahlt. Die studentischen Flüchtlinge,
die vor vierzig Jahren aus dem Nahen Osten abwanderten, und ihre Nachfahren führen heute
Organisationen, die die örtlichen muslimischen Gemeinschaften in ihren Engagement mit
Europas politischer Elite repräsentieren. Finanziert durch generöse Spender vom Persischen
Golf, stehen sie einem zentralisierten Netzwerk vor, das sich über fast jedes europäische Land
erstreckt.
Diese Organisatoren stellen sich als Mainstream dar, obwohl sie weiterhin die radikalen
Ansichten der Bruderschaft vertreten und Verbindungen zu Terroristen pflegen. Mit
moderater Rhetorik und gut klingendem Deutsch, Holländisch und Französisch haben sie bei
den europäischen Regierungen wie in den Medien Akzeptanz gewonnen. Politiker aus dem
gesamten politischen Spektrum eilen zu ihnen, wann immer eine Frage aufkommt, die
Muslime involviert oder, eingeschränkter, wenn sie die Stimmen der knospenden
muslimischen Gemeinde gewinnen wollen.
Wenn sie aber auf Arabisch oder Türkisch vor ihren Mitmuslimen reden, lassen sie die Maske
fallen und befürworten Radikalismus. Während ihre Repräsentanten im Fernsehen von Dialog
zwischen den Religionen und Integration reden, predigen ihre Moscheen Hass und warnen die
Beter vor dem Bösen der westlichen Gesellschaft. Während sie öffentlich die Morde an
Pendlern in Madrid oder an Schulkindern in Russland verurteilen, sammeln sie weiter Geld
für Hamas und andere Terror-Organisationen. Im Eifer einen Dialog mit ihrer zunehmend
entfremdeten muslimischen Minderheit zu schaffen, übersehen die Europäer diese
Doppelzüngigkeit. Das ist besonders in Deutschland zu sehen, das weiterhin eine
Schlüsselrolle in Europa spielt; nicht nur wegen seiner Lage im Herzen Europas, sondern
auch weil es den Gastgeber der ersten großen Einwanderungswelle der Muslim-Bruderschaft
spielte und die am besten organisierte Bruderschafts-Präsenz beherbergt. Die Reaktion der
deutschen Regierung ist also aufschlussreich – und wenn es nur dazu dient die Gefahren
aufzuzeigen, die dadurch entstehen, wenn das Reden der Muslim-Bruderschaft für bare
Münze genommen wird, ohne sich die ganze Bandbreite ihrer Aktivitäten zu betrachten.
Die Muslim-Bruderschaft
Die Lage in Deutschland ist besonders viel sagend. Mehr als irgendwo sonst in Europa hat die
Muslim-Bruderschaft in Deutschland bedeutend an Macht und politischer Akzeptanz
gewonnen. Islamistische Organisationen in anderen europäischen Ländern folgen nun bewusst
dem Modell, das von ihren deutschen Freunden erprobt wurde.
In den 1950-er und –60-er Jahren verließen Tausende muslimischer Studenten die Nahen
Osten, um an deutschen Universitäten zu studieren; sie wurden nicht nur vom technischen Ruf
der deutschen Institutionen angezogen, sondern auch von dem Wunsch den repressiven
Regimen zu entkommen. Das Regime des ägyptischen Herrschers Gamal Abdel Nasser war
beim Verusch, die islamistische Opposition auszumerzen besonders energisch. Ab 1954
flohen verschiedene Mitglieder der Muslim-Bruderschaft aus Ägypten, um der Verhaftung
oder Ermordung zu entgehen. Westdeutschland bot eine willkommene Zuflucht. Bonns
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Motivation war nicht ganz uneigennützig. Terrorismus-Experte Khalid Durán erklärte in
seinen Studien zum Jihadismus in Europa[3], dass die westdeutsche Regierung sich
entschieden hatte die diplomatischen Beziehungen mit Staaten abzubrechen, die
Ostdeutschland anerkannten. Als Ägypten und Syrien diplomatische Beziehungen mit der
kommunistischen Regierung aufnahmen, entschied sich Bonn politische syrische und
ägyptische Flüchtlinge willkommen zu heißen. Diese Dissidenten waren oft Islamisten. Viele
Mitglieder der Muslim-Bruderschaft waren bereits mit Deutschland vertraut. Einige hatten mit
den Nazis vor und während des Zweiten Weltkriegs kooperiert.[4] Es gibt Berichte, dass
einige sogar in der berüchtigten bosnischen Handschar-Division der SS gekämpft.[5]
Einer der ersten Pioniere der Muslim-Bruderschaft in Deutschland war Sa'id Ramadan, der
persönliche Sekretär des Gründers der Muslim-Bruderschaft, Hassan al-Banna.[6] Ramadan
ist ein Ägypter, der 1948 die irregulären Kämpfer der Muslim-Bruderschaft in Palästina
anführte[7]; er zog 1958 nach Genf und studierte in Köln Jura.[8] In Deutschland gründete er
die Organisation, die eine von Deutschlands drei größten Muslim-Organisationen geworden
ist, die Islamische Gemeinschaft Deutschland (IGD), der er von 1958 bis 1968 vor stand.[9]
Ramand war auch Mitgründer der Muslimischen Weltliga[10], einer finanziell gut
ausgestatteten Organisation, die das saudische Establishment benutzt um seine radikale
Interpretation des Islam weltweit zu verbreiten. Die US-Regierung beobachtet die Aktivitäten
der Muslimischen Weltliga sehr genau, denn sie beschuldigt diese der Finanzierung des
Terrorismus. Im März 2002 durchsuchte ein vom US-Finanzamt angeführter Stoßtrupp die
Büros der Gruppe in Nordvirginia und suchte nach Dokumenten, die sie zu Al-Qaida, Hamas
und dem Palästinensischen Islamischen Jihad in Verbindung bringen. Im Januar 2004 forderte
der Finanzausschuss den Internen Rechnungsprüfungsausschuss auf, seine Aufzeichnungen
zur Muslimischen Weltliga „als Teil der Untersuchung möglicher Verbindungen zwischen
Nicht-Regierungs-Organisationen
und
Terrorfinanzierungs-Netzwerke."[11]
Diese
privilegierte Beziehung mit dem ölreichen Königreich garantierte Ramadan den Zustrom von
Geld, das er nutzte um das mächtige Islamische Zentrum in Genf zu finanzieren und
verschiedene finanzielle und religiöse Aktivitäten zu bezahlen. Hani Ramadan, Sa'ids Sohn,
leitet derzeit das Islamische Zentrum. Zu den Vorstands-Mitgliedern gehört Sa'ids anderer
Sohn, Tarik Ramadan, der vor Kurzem in den USA Schlagzeilen machte, als das Ministerium
für Heimatsicherheit sein Visum zurückzog, mit dem er an der Notre Dame University lehren
konnte.[12] Sa'id Ramadan's ist kein Einzelfall.[13]
Nach Ramadans 10-jähriger IGD-Präsidentschaft führte kurz der Pakistani Fazal Yazdani die
IGD, bevor Ghaleb Himmat das Ruder übernahm. Er ist Syrer mit italienischem Pass.
Während seiner langen Führung (1973-2002) pendelte Himmat zwischen Italien, Österreich,
Deutschland, der Schweiz und den USA.[14] Geheimdienste in der ganzen Welt haben lange
Himmats Terror-Verbindungen untersucht. Er ist einer der Gründer der al-Taqwa-Bank,
einem machtvollen Konglomerat, das vom italienischen Geheimdienst „Bank der MuslimBruderschaft" genannt worden ist, die seit den 1990-er Jahren, wenn nicht früher schon,
Terrorgruppen finanziert hat.[15] Himmat half einem der Finanzgenies der MuslimBruderschaft, Yussef Nada, Al-Taqwa und ein Netz von Firmen zu führen, die in der
Schweiz, Liechtenstein und den Bahamas usw. ihre Sitze hatten, wo es wenig Regulationen
zur Herkunft von Geldern oder ihrem Bestimmungsort gibt. Himmat wie Nada schleusten
große Summen an Gruppen wie Hamas und die Algerische Islamisch Rettungsfront[16] und
richteten einen geheimen Kredit für einen hochrangigen Mitarbeiter von Osama bin
Laden.[17]
Im November 2001 benannte das US-Finanzministerium Himmat wie Nada als TerrorFinanziers.[18] Nach Angaben des italienischen Geheimdienstes finanzierte das Al-Taqwa3

Netzwerk eine Reihe islamische Zentren in ganz Europa[19] und viele islamistische
Veröffentlichungen, darunter „Risalatul Ikhwan"[20], die offizielle Zeitschrift der MuslimBruderschaft. Nachdem das US-Finanzministeriums ihn auf seine Liste gesetzt hatte, trat
Himmat als Präsident der IGD zurück. Sein Nachfolger war Ibrahim el-Zayat, ein 36-Jähriger
ägyptischer Herkunft und charismatischer Führer zahlreicher Studenten-Organisationen.
Die Tatsache, dass die IGD-Leiter Ramadan und Himmat zu den prominentesten Mitgliedern
der Muslim-Bruderschaft des letzten halben Jahrhunderts gehören, deutet auf Verbindungen
zwischen der IGD und der Ikhwan hin. Darüber hinaus nannten Berichte der
Verfassungsschutz-Organisationen verschiedener deutscher Bundesländer die IGD offen
einen Ableger der Muslim-Bruderschaft.[21] Insbesondere der ägyptische Zweig der MuslimBruderschaft hat nach diesen Berichten die IGD von Anfang an dominiert.[22]
Die Muslim-Bruderschaft, geführt von Ramadan und Himmat[23], sponserte 1960 den Bau
des imposanten Islamischen Zentrums München,[24] wobei ihr hohe Spenden von Herrschern
des Nahen Ostens halfen, so z.B. König Fahd von Saudi Arabien, der nach einem Bericht der
Süddeutschen Zeitung von 1967 80.000 Mark dazu gab.[25] Das Innenministerium von
Nordrhein-Westfalen sagt, dass das Islamische Zentrum München seit seiner Gründung eines
der europäischen Hauptquartiere der Bruderschaft gewesen ist.[26] Das Zentrum gibt eine
Zeitschrift heraus, Al-Islam. Dessen Arbeit wird (nach einem italienischen GeheimdienstDossier)[27] von der Bank al-Taqwa finanziert. Das baden-württembergische
Innenministerium sagt, dass Al-Islam ausdrücklich zeigt, dass die deutschen Brüder das
Konzept eines säkularen Staates ablehnen.[28] In der Ausgabe vom Februar 2002 z.B. wird
gesagt:
Langfristig können die Muslime die deutschen Familien-, Staats- und Strafgesetze nicht
akzeptieren... Die Muslime sollten eine Vereinbarung zwischen den Muslimen und dem
deutschen Staat anstreben, die das Ziel hat für Muslime ein eigenes Rechtswesen zu schaffen.
Die IGD, zu deren wichtigsten Mitgliedern das Islamische Zentrum München gehört,
repräsentiert einen der Hauptableger der ägyptischen Muslim-Bruderschaft in Deutschland.
Aber die IGD ist auch ein wesentliches Beispiel dafür, wie die Muslim-Bruderschaft in
Europa an Macht gewonnen hat. Die IGD ist über die Jahre bedeutend gewachsen; zu ihr
gehören inzwischen Dutzende islamischer Organisationen im ganzen Land. Islamische
Zentren aus mehr als dreißig deutschen Städten sind dieser Dachorganisation beigetreten.[29]
Heute liegt die Stärke der IGD in ihrer Zusammenarbeit und dem Sponsoring vieler
islamischer Jugend- und Studenten-Organisationen überall in Deutschland.
Diese Konzentration auf Jugendorganisationen kam nach Zayats Amtsantritt. Er begriff die
Bedeutung der Konzentration auf die nächste Generation deutscher Muslime und startete
Rekrutierungs-Kampagnen um junge Muslime in islamische Organisationen einzubinden. Ein
Bericht des BKA in Meckenheim über den elegant gekleideten Zayat enthüllt auch
alarmierende Verbindungen. Deutsche Behörden sagen offen, dass er Mitglied der MuslimBruderschaft ist. Sie ziehen auch Verbindungen von ihm zur World Assembly of Muslim
Youth (WAMY), einer saudischen Nichtregierungs-Organisation, die den Wahhabismus
verbreiten will, der die radikale und intolerant saudische Interpretation des Islam ist; die
Verbreitung in der ganzen Welt erfolgt durch Literatur und Schulen.[30] WAMY, die unter
dem Dach der Muslimischen Weltliga operiert, hat das erklärte ziel „die muslimische Jugend
mit vollem Vertrauen in die Überlegenheit des islamischen Systems über andere Systeme zu
bewaffnen". Sie ist die größte muslimische Jugendorganisation der Welt und kann sich
unvergleichbarer Ressourcen brüsten.[31] 1991 veröffentlichte WAMY ein Buch mit dem
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Titel „Tawjihat Islamiya" (Islamische Ansichten), in dem erklärt wurde: „Lehrt unsere Kinder
zu lieben, dass Rache an den Juden und den Unterdrückern genommen wird und lehrt sie, dass
unsere Jugend Palästina und Al-Quds [Jerusalem] befreien wird, wenn sich zum Islam
zurückkehren und den Jihad um der Liebe Allahs wegen ausüben."[32] Diese
Gefühlsregungen in Tawjihat Islamiya sind eher die Regel als die Ausnahme. Viele andere
Veröffentlichungen der WAMY sind mit heftig antisemitischer und antichristlicher Rhetorik
gefüllt.
Das BKA in Meckenheim zieht ebenfalls Verbindungen zwischen Zayat und dem Institut
Européen des Sciences Humaines, einer französischen Schule, die europäische Imame
ausbildet. In der Schule lehrt eine Reihe radikaler Geistlicher und eine Reihe europäischer
Geheimdienste beschuldigen die Schule der Verbreitung religiösen Hasses.[33] Deutsche
Behörden heben außerdem die Tatsache hervor, dass Zayat in einige Ermittlungen wegen
Geldwäsche verwickelt ist.[34] Er ist nie wegen terroristischer Aktivitäten angeklagt worden,
aber er betreibt dubiose Finanzgeschäfte und unterhält Verbindungen zu vielen
Organisationen, die religiösen Hass verbreiten. Die IGD mag zwar die Führung ausgewechselt
haben, nachdem das US-Finanzministerium Himmat auf seine Liste setzte, aber sie ist weiter
in derselben Richtung unterwegs.
Wie der ägyptische Zweig der Muslim-Bruderschaft München als deutsche Operationsbasis
gewählt hat, hat der syrische Zweig sein Hauptquartier in Aachen an der holländischen
Grenze. Die ehemalige Karolinger-Hauptstadt mit ihrer berühmten Universität ist jetzt Heimat
für eine große Zahl von Muslimen, darunter die bekannte syrische Familie Al-Attar. Der erste
der Attars, der nach Aachen zog, war Issam, der in den 1950-ern vor der Verfolgung in
seinem Heimatland floh, als der den syrischen Zweig der Muslim-Bruderschaft führte. Andere
Mitglieder der syrischen Muslim-Bruderschaft folgten bald. Im Laufe der Zeit übernahmen
Islamisten aus anderen Ländern Attars Bilal-Moschee in Aachen als Operationsbasis.[35]
Aachen ist bei Geheimdiensten aus aller Welt bekannt, von der Beherbergung algerischer
Terroristen im Exil[36] bis zur Arbeit einer Wohlfahrtsorganisation, die vom USFinanzministerium als Fassade für die Hamas bezeichnet wird.[37]
Die Basis der syrischen Muslim-Bruderschaft in Aachen hielt enge Kontakte mit ihrem
ägyptischen Gegenstück. So bestätigt sich die Tendenz wichtiger Familien der MuslimBruderschaft, enge Bündnisse durch Heirat zu schließen durch die Hochzeit des Sohns von
Issam al-Attar mit der Tochter des Al-Tawa-Bankiers Yussef Nada.[38] Verbindungen
zwischen den beiden Zweigen der Muslim-Bruderschaft gehen allerdings über einfache
Eheschließungen hinaus. Es wird berichtet, dass das Islamische Zentrum Aachen von AlTaqwa Gelder erhielt.[39] Mitarbeiter haben zwischen den Islamischen Zentren in Aachen
und München rotiert. So kam z.B. Ahmed von Denffer, Herausgeber der Zeitschrift Al-Islam
des Islamischen Zentrums München aus Aachen.[40] Trotzdem bleibt eine gewisse Distanz.
Die syrische Muslim-Bruderschaft ist nie der IGD beigetreten, sondern zog es vor sich eine
Art Unabhängigkeit zu erhalten.
Milli Görüs
Von allen finanziellen Aktivitäten Zayats hat seine Verbindung zu Vertretern von Milli Görüs
(Nationale Vision auf Türkisch) den meisten Verdacht bei den deutschen Behörden geweckt.
Milli Görüs mit ihren 30.000 Mitgliedern und vielleicht 100.000 Sympathisanten[41]
behauptet die Rechte der nach Deutschland eingewanderten türkischen Bevölkerung zu
verteidigen, ihnen eine Stimme in der demokratischen politischen Arena zu geben, während
sie „ihre islamische Identität bewahrt".[42] Aber Milli Görüs hat weitere Ziele. Während sie
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öffentlich ihr Interesse an demokratischer Diskussion und Bereitschaft, türkische Immigranten
in europäische Gesellschaften integriert zu sehen, zeigt, haben Führer von Milli Görüs
Verachtung für Demokratie und westliche Werte geäußert. Der Bundesverfassungsschutz hat
wiederholt vor den Aktivitäten von Milli Görüs gewarnt und sie in seinen jährlichen Berichten
als „extremistische Auslandsgruppe" beschrieben.[43] Die Behörde berichtete ebenfalls, dass
„Milli Görüs, obwohl sie in öffentlichen Stellungnahmen vorgibt, sich an die Grundprinzipien
westlicher Demokratien zu halten, gehören die Abschaffung des laizistischen
Regierungssystems in der Türkei und die Errichtung eines islamischen Staates und
Sozialsystems wie früher schon zu ihren Zielen."[44]
Die Geschichte von Milli Görüs zeigt auf, warum die Gruppe als radikal angesehen werden
sollte. Der frühere türkische Premierminister Nehmettin Erbakan, dessen Refah-Partei durch
das türkische Verfassungsgericht im Januar 1998 wegen „Aktivitäten gegen die säkulare
Regierungsform des Landes" verboten wurde,[45] ist weiterhin der unangefochteen Führer
von Milli Görüs, obwohl sein Neffe Mehmet Sabri Erbakan ihre Präsident ist. Das 2002 in der
holländischen Stadt Arnhem abgehaltene Europatreffen der Milli Görüs, wo Nehmettin
Erbakan der wichtigste Redner war, zeigt einen kleinen Einblick in die Ideologie von Milli
Görüs. Nach einer Tirade gegen das Böse der Integration in den Westen und die US-Politik
erklärte Erbakan, dass „nach dem Fall der Mauer der Westen einen neuen Feind im Islam
gefunden hat."[46] Ein Bundesverfassungsschutz-Bericht deckt die wirklichen Ziele von Milli
Görüs auf:
Während die Milli Görüs in der letzten Zeit verstärkt die Bereitschaft betont hat, ihre
Mitglieder in die deutsche Gesellschaft zu integrieren und Treue zum Grundgesetz behauptet,
entstammen solche Stellungnahmen eher dem taktischen Kalkül als einem inneren Wandel der
Organisation.[47}
Milli Görüs treibt ein Programm voran, das ähnlich dem der IGD ist, selbst wenn ihre Ziele
begrenzterer Natur sind. Trotzdem arbeiten Milli Görüs und die IGD in vielen Initiativen
zusammen. Es gibt auch eine familiäre Verbindung. Zayat heiratete Sabiha Erbakan, die
Schwester von Mehmet Sabri Erbakan.[48] Die Mutter der Geschwister ist ebenfalls in der
Politik aktiv und führt eine wichtige islamische Frauenorganisation in Deutschland. Die
Familie Zayat ist auch aktiv. Ibrahim el-Zayats Vater ist Imam der Marburger Moschee;
andere Familienmitglieder sind in islamischen Organisationen aktiv. Udo Ulfkotte, Professor
für Politikwissenschaften mit Spezialgebiet Spionageabwehr an der Universität von Lüneburg
und Experte zu islamischem Terrorismus, merkt an, dass die Erbakans und die Zayats
Netzwerke von Organisationen anführen, die die Radikalisierung der türkischen wie der
arabischen Gemeinden in Deutschland zum Ziel haben.[49]
Die IGD und Milli Görüs arbeiten aktiv daran ihren politischen Einfluss zu verstärken und die
offiziellen Repräsentanten der gesamten deutschen muslimischen Gemeinschaft zu werden.
Mit gut ausgestatteten Budgets bieten ihre Moscheen Sozialdienste an, organisieren
Konferenzen und verteilen bundesweit Literatur. Ein Beamter des Landesverfassungsschutz
Hessen[50] zeigte auf:
Die Bedrohung durch den Islamisten ist für Deutschland in erster Linie durch Milli Görüs und
andere, damit verbundene Gruppen gegeben. Sie versuchen islamistische Ansichten innerhalb
der Grenzen des Gesetzes auszubreiten. Dann versuchen sie für alle Muslime in Deutschland
eine strikte Interpretation des Koran und der Scharia durchzusetzen. Ihre öffentliche
Unterstützung von Toleranz und Religionsfreiheit sollten mit Vorsicht betrachtet werden.[51]
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Es stellt ein Problem dar, dass Politiker und Sicherheitsbehörden in Deutschland die IGD und
Milli Görüs so unterschiedlich sehen. Aber, wie Ulfkotte über Zayat in seinem Buch „Der
Krieg in unseren Städten"[52] schreibt, dass Politiker aller Couleur und Parteien versuchen
ihnen die Hand zu reichen.[53] Die renommierte Berliner Katholische Akademy lädt Zayat
ein, auf einem von ihr organisierten interreligiösen Treffen im Oktober 2002 den
muslimischen Standpunkt zu vertreten.[54] Deutsche Politiker und christliche Institutionen
tun sich regelmäßig mit Milli Görüs in den verschiedensten Initiativen zusammen. Milli
Gazete, das offizielle Journal der Milli Görüs, erklärte einma, dass „Milli Görüs ein Schild ist,
der unsere Mitbürger vor der Assimilation in das barbarische Europa schützt."[55] Trotzdem
treffen sich deutsche Politiker regelmäßig mit Vertretern der Milli Görüs, um Einwanderungsund Integrationsfragen zu diskutieren. Die Tatsache, dass Ahmed al-Khalifah, der
Generalsekretär der IGD, den Islam vor Parlamentsmitgliedern repräsentierte, die religiöse
Toleranz diskutieren,[56] zeigt den Erfolg der Bemühungen der mit der Bruderschaft
verbundenen Organisationen, die Akzeptanz als Repräsentanten der deutschen Muslime zu
gewinnen. Das Verfassungsschutz-Büro beschrieb diese Bemühungen treffend, indem es
sagte, dass Milil Görüs (und die IGD) „danach strebt die regionalen oder bundesweitern
Vebände und Dachorganisationen für Muslime zu dominieren, die zunehmend Bedeutung als
Gesprächspartner für Staats- und Kirchenautoritäten gewinnen und so ihren Einfluss in der
Gesellschaft ausdehnen."[57]
Der Zentralrat, das islamistische Dach
1989 schufen die Saudis unter der Schirmherrschaft von Abdallah at-Turki, dem mächtigen
Dekan der Bin Saud-Universität in Riyadh, das Islamische Konzil Deutschland. Turki
übernahm die Präsidentschaft, weitere Spitzenpositionen hatten Ibrahim el-Zayat, Hassan
Özdögan, hochrangiger Milli Görüs-Vertreter, und Ahmed Khalifa, Vorstandsmitglied des
Islamischen Zentrums München, inne.[58] Zwar beschreibt ein offizieller parlamentarischer
Bericht beschreibt das Islamische Konzil nur als „eine weitere sunnitische Organisation";
diese Annahme deutet aber auf ein gefährliches Missverständnis der saudischen Beziehung zu
deutschen Islamisten hin.[59]
Der Trend hin zur Konsolidierung ging 1994 einen Schritt weiter, als die deutschen Islamisten
erkannten, dass eine vereinigte Koalition sich in größere politische Bedeutung und Einfluss
umsetzen ließ. Neunzehn Organisationen, darunter die IGD, das Islamische Zentrum
München und das Islamische Zentrum Aachen schufen eine Dachorganisation, den Zentralrat
der Muslime. Ein hochrangiger deutscher Verfassungsschützer sagt, dass mindestens neun
dieser neunzehn Organisationen zur Muslim-Bruderschaft gehören.[60] Die deutsche Presse
hat kürzlich den Zentralrats-Präsidenten Nadim Elyas unter die Lupe genommen, einen in
Deutschland ausgebildeten saudischen Arzt und Vorstandsmitglied des Islamischen Zentrums
Aachen. „Die Welt" zog Verbindungen von Elyas zu Christian Ganczarski, einem Al-QaidaAgenten, der zurzeit als einer der Planer des Anschlags auf eine Synagoge in der Türkei 2002
in Haft ist.[61] Ganczarski, ein Deutscher polnischer Herkunft, der zum Islam konvertierte,
sagte den Behörden, dass Al-Qaida ihn and er Islamischen Universität von Medina rekrutierte,
wohin ihn Elyas zum Studium schickte.[62] Elyas sagte, er könne sich nicht an ihn erinnern,
leugnete aber die Möglichkeit nicht, dass Ganczarski, der nie Abitur gemacht hatte, eine der
vielen Personen sein könnte, die er im Laufe der Jahre an radikale Schulen in Saudi Arabien
schickte.[63] Saudische Spender zahlten Ganczarskis komplette Ausgaben.[64] Ganzcarski
war nicht der einzige. Elyas gab zu Hunderte deutscher Muslime zum Studium an eine der
radikalsten Universitäten in Saudi Arabien geschickt zu haben.[65]
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Der Zentralrat, der sich selbst als Dachorganisation deutscher muslimischer Organisationen
darstellt, ist zusammen mit der IGD und Milli Görüs der de facto-Repräsentant von drei
Millionen deutscher Muslime geworden. Obwohl die IGD Mitglied des Zentralrats ist,
arbeiten die beiden Organisationen oft unabhängig von einander. Ihre offenbare
Unabhängigkeit ist geplant. Dadurch, dass viele Organisationen unter unterschiedlichen
Namen arbeiten, führt die Muslim-Bruderschaft die deutschen Politiker an der Nase herum,
weil diese glauben sie berieten sich mit einem breiten Spektrum an Meinungen.[66] Die
Medien suchen nach Vertretern des Zentralrats, wenn sie die muslimische Sichtweise zu
etwas haben wollen, sei es in der Debatte um die Zulässigkeit des Hijab (Kopftuch) in
öffentlichen Schulen, dem Krieg im Irak usw. Politiker suchen die Befürwortung durch den
Zentralrat, wenn sie die muslimische Gemeinde erreichen wollen. Viele deutsche Politiker
sind über den Islam uninformiert und begreifen die Sichtweise und die Interpretation des
Islam nicht, die der Zentralrat vermittelt, die IGD und die Milli Görüs – dass es sich dabei um
die der Muslim-Bruderschaft handelt und nicht um die des traditionellen Islam. Entsprechend
drückt der Zentralrat totale Opposition zum Verbot des Hijab aus, unterstützt wahhabisch
beeinflusste islamische Erziehung in Schulen und begrüßt eine radikale Haltung zur Lage im
Nahen Osten.[67] Während viele Muslime diese Ansichten begrüßen, besteht das Problem
darin, dass der Zentralrat die abweichenden Ansichten weder repräsentiert noch toleriert.
Moderaten deutsch-muslimischen Gruppen fehlend ei Finanzen und die Organisation der mit
der Muslim-Bruderschaft verbundenen Gruppen. In Zahlen, Einfluss auf die muslimische
Gemeinschaft und politischer Bedeutung ausgedrückt dominiert der Zentralrat samt seinen
zwei wichtigsten Mitgliedern, der IGD und Milli Görüs, die Szene. Mit reichlichen
saudischen Geldern hat die Muslim-Bruderschaft es geschaft die Stimme der Muslime in
Deutschland zu werden.
Vor Kurzem war die deutsche Öffentlichkeit geschockt, weil sie hörte, was in saudisch
finanzierten Moscheen und Schulen gepredigt wird. Im Herbst 2003 infiltrierte ein mit einer
versteckten Kamera ausgestatteter Journalist der ARD die von den Saudis gebaute König
Fahd-Akademie im Bonn und schnitt mit, was sie kleinen muslimischen Kindern lehrte. Ein
Lehrer rief zum Jihad gegen die Ungläubigen auf.[68] Die Bilder verursachten eine Rüge
durch deutsche Politiker, aber die eher sterile Diskussion über den saudischen Einfluss auf
deutsche Muslime hat keine greifbare Veränderung gebracht. Saudische Beamte und
saudische Nichtregierungs-Organisationen pflegen weiter für die Organisationen der MuslimBruderschaft.
Erst Deutschland, dann Europa
Während die Muslim-Bruderschaft und ihre saudischen Finanziers daran arbeiteten den
islamistischen Einfluss auf die deutsche muslimische Gemeinde zu zementieren, haben sie
ihre Infiltration Deutschlands nicht eingeschränkt. Dank großzügiger Finanzierung aus dem
Ausland, akribischer Organisation und der Naivität der europäischen Eliten haben mit der
Muslim-Bruderschaft verbundene Organisationen führende Positionen in ganz Europa
gewonnen. In Frankreich ist die extremistische Union des Organisations Islamiques de France
(Union der islamischen Organisationen Frankreichs) die beherrschende Organisation im
Islamrat der Regierung geworden.[69] In Italien ist die extremistische Unione delle Comunita
ed Organizzazioni Islamiche in Italia (Union der islamischen Gemeinden und Organisationen
in Italien) der Hauptpartner der Regierung im Dialog bezüglich italischen islamischen
Fragen.[70]
So ähnlich wie die Integrations-Bemühungen der Europäische Union versucht die MuslimBruderschaft ebenfalls ihre unterschiedlichen europäischen Vertreter zu integrieren. Im
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Verlauf der letzten 15 Jahre hat die Muslim-Bruderschaft eine Reihe pan-europäischer
Organisationen wie die Föderation Islamischer Organisationen in Europa geschaffen, in der
Repräsentanten aus nationalen Organisationen sich treffen und Initiativen planen können.[71]
Den vielleicht größten pan-europäischen Einfluss hat die Muslim-Bruderschaft, wie die
Islamische Gemeinschaft Deutschland, mit ihrer Jugendorganisation gehabt. Im Juni 1996
schlossen sich muslimische Jugendorganisationen aus Schweden, Frankreich und England mit
der Föderation Islamischer Organisationen in Europa und der World Assembly of Muslim
Youtz zusammen, um eine europäische islamische Jugendorganisation zu bilden.[72] Drei
Monate später trafen sich 35 Delegierte aus elf Ländern in Leicester und riefen formell das
Forum of European Muslim Youth and Student Organizations (FEMYSO) ins Leben, das
seinen Sitz in Brüssel hat.[73]
Nach den Angaben in ihren offiziellen Publikationen ist FEMYSO „ein Netzwerk aus 42
nationalen und internationalen Organisationen, die Jugendliche aus mehr als 26 verschiedenen
Ländern zusammen bringt". FEMYSO erklärt 2003 stolz, dass sie im Verlauf der voran
gegangenen vier Jahre folgendes geworden ist:
Die de facto-Stimme der muslimischen Jugend in Europa. FEMYSO wird regelmäßig zu
Fragen konsultiert, die Muslime in Europa betreffen. Sie hat ebenfalls nützliche
Verbindungen mit folgenden Institutionen entwickelt: dem Europaparlament, dem Europarat,
den Vereinten Nationen, dem Europäischen Jugendforum, sowie zahlreichen wichtigen NGOs
auf europäischer Ebene.[74]
Ibrahim el-Zayat, der den Vorsitz hielt, bis seine Verpflichtungen in Deutschland ihn zum
Rücktritt zwangen, nutzte die FEMYSO-Sitz sogar dazu vor dem Europaparlament zu
sprechen.[75] Weil die Muslim-Bruderschaft den größten Teil der die FEMYSO bildenden
Organisationen ausmacht, bildet sie die „de facto-Stimme der muslimischen Jugend in
Europa." Während die FEMYSO behauptet, dass sie „der Bekämpfung von Vorurteilen auf
allen Ebenen verpflichtet ist, so dass die Zukunft Europas eine multikulturelle, allumfassend
und respektvoll ist,"[76] klingen solche Stellungnahmen hohl angesichts der Position von
Sponsoren wie der World Assembly of Muslim Youth, die glauben, dass „die Juden die
Feinde der Gläubigen, Gottes und der Engels sind; die Juden sind die Feinde der Menschheit.
... Jede den Muslimen zugefügte Tragödie ist von den Juden verursacht."[77]
Die üppigen Gelder und die Organisation der Muslim-Bruderschaft haben zu ihrem Erfolg in
Europa beigetragen. Aber ihre Akzeptanz in der Mainstream-Gesellschaft und ihre
unangefochtener Aufstieg zur Macht wäre nicht möglich gewesen, wären die europäischen
Eliten wachsamer gewesen, hätten Substanz für wertvoller erachtet als Gerede und die
Motivation derer begriffen, die diese islamistischen Organisationen finanzieren und aufbauen.
Warum sind die Europäer so naiv gewesen? Bassam Tibi, deutscher Professor syrischer
Herkunft und Experte für den Islam in Europa, denkt, dass die Europäer – und besonders die
Deutschen – den Vorwurf des Rassismus fürchten.[78] Radikale im Schafspelz haben gelernt,
dass sie fast jeden mit dem Vorwurf des Fremdenhasses zum Schweigen bringen können.
Jeder Kritik an mit der Muslim-Bruderschaft verbundenen Organisationen folgen Aufschreie
über Rassismus und antimuslimischer Verfolgung. Journalisten, die durch diese
Verunglimpfungen nicht einschüchtern lassen, werden mit grundlosen und erfolglosen, aber
teuren Gerichtsverfahren überzogen.
In einigen Fällen versäumen es Politiker einfach, die Hintergründe derer zu prüfen, die
behaupten die legitimen Repräsentanten der muslimischen Gemeinschaft zu sein. Wie in den
USA sind sich selbst ernennende Repräsentanten der muslimischen Gemeinschaft weit
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radikaler als die Bevölkerung, die sie repräsentieren. In anderen Fällen begreifen Politiker,
dass diese Organisationen nicht die idealen Gegenüber in einem konstruktiven Dialog sind,
nehmen sich jedoch nicht die Zeit weniger auffällige, aber dafür moderatere Organisationen
zu suchen, von denen einige nur auf der untersten Ebene, behindert von beschränkten
Geldmitteln, existieren.
Was die meisten europäischen Politiker nicht verstehen ist, dass durch Treffen mit radikalen
Organisationen diese mächtig machen und der Muslim-Bruderschaft Legitimität verleihen.
Jedes Treffen schließt eine Befürwortung ein, besonders wenn dieselben Politiker moderate
Stimmen ignorieren, die keinen Zugang zu großzügigem saudischem Geldfluss haben. Das
schafft einen sich selbst antreibenden Kreislauf der Radikalisierung, denn je größer die
politische Legitimität der Muslim-Bruderschaft, um so mehr Gelegenheit werden sie und ihre
Stellvertreter-Gruppen haben, die verschiedenen europäischen Muslim-Gemeinschaften zu
beeinflussen und zu radikalisieren. Die ultimative Ironie besteht darin, dass der Gründer der
Muslim-Bruderscahft, Hassan al-Banna, davon träumte, den Islamismus in Ägypten und der
muslimischen Welt zu verbreiten. Er hätte nie davon geträumt, dass seine Vision auch in
Europa Realität werden würde.
Lorenzo Vidino ist stellvertretender Direktor bei Investigative Project, einem AntiterrorForschungsinstitut mit Sitz in Washington, D.C.
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What is Hamas?
Hamas is the largest and most influential Palestinian militant movement. In January 2006, the
group won the Palestinian Authority's (PA) general legislative elections, defeating Fatah, the
party of the PA's president, Mahmoud Abbas, and setting the stage for a power struggle. Since
attaining power, Hamas has continued its refusal to recognize the state of Israel, leading to
crippling economic sanctions. Historically, Hamas has sponsored an extensive social service
network. The group has also operated a terrorist wing, carrying out suicide bombings and
attacks using mortars and short-range rockets. Hamas has launched attacks both in the
Palestinian territories of the West Bank and Gaza Strip, and inside the pre-1967 boundaries of
Israel. In Arabic, the word "hamas" means zeal. But it's also an Arabic acronym for "Harakat
al-Muqawama al-Islamiya," or Islamic Resistance Movement.

What are Hamas’s origins?
Hamas grew out of the Muslim Brotherhood, a religious and political organization founded in
Egypt with branches throughout the Arab world. Beginning in the late 1960s, Hamas's
founder and spiritual leader, Sheikh Ahmed Yassin, preached and did charitable work in the
West Bank and Gaza Strip, both of which were occupied by Israel following the 1967 SixDay War. In 1973, Yassin established al-Mujamma' al-Islami (the Islamic Center) to
coordinate the Muslim Brotherhood's political activities in Gaza. Yassin founded Hamas as
the Muslim Brotherhood's local political arm in December 1987, following the eruption of the
first intifada, a Palestinian uprising against Israeli control of the West Bank and Gaza. Hamas
published its official charter in 1988, moving decidedly away from the Muslim Brotherhood's
ethos of nonviolence.
The first Hamas suicide bombing took place in April 1993. Five months later, Yasir Arafat,
then the leader of the Palestine Liberation Organization (PLO), and Yitzhak Rabin, thenprime minister of Israel, sealed the Oslo accords—an Israeli-Palestinian peace pact that
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eventually unraveled. Rabin was assassinated by an Israeli right-wing fanatic in November
1995. Arafat died in November 2004.

Who are Hamas’s leaders?
Since its victory in the 2006 Palestinian legislative elections, Hamas has failed to unify
around a coherent program, exacerbating tensions within the Palestinian Authority. Ismail
Haniyeh, the Hamas prime minister and senior Hamas figure in Gaza, has appeared at odds
with Khaled Meshal, Hamas’s overall leader who lives in Syrian exile. A Backgrounder
profiles these and other Hamas leaders.

Where does Hamas operate?

Historically, Hamas has operated as an
opposition group in Gaza, the West Bank, and inside Israel. Most of the population of Gaza
and the West Bank is officially ruled by the Palestinian Authority government, so Hamas’
new role as the legislature’s controlling party has forced the group to reconsider the function
and scope of its operations. For instance, since taking power in 2006, Hamas leaders have
embarked on several diplomatic visits throughout the region. Early on, some observers hoped
that political legitimacy—and the accountability that comes with it—could wean Hamas away
from violence. But to date, the group has refused to eschew violence and remains adamant
about reversing the decision by its rival faction, the more secular Fatah movement, to
recognize Israel's right to exist. In the summer of 2007, Hamas tensions with the Palestinian
President Mahmoud Abbas, a Fatah man, came to a head and Hamas routed Fatah supporters,
killing many and sending others fleeing to the West Bank. The result was a de facto
geographic division of Palestinian-held territory, with Hamas holding sway in Gaza and Fatah
maintaining the internationally recognized Palestinian Authority government in the West
Bank town of Ramallah. Egyptian efforts to reconcile the two factions have come to nothing.
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Since coming to power in Gaza, rockets fired from the Hamas enclave have consistently
landed on Israeli cities near the border, sometimes producing casualties. Israel consistently
alleged that Iranian and other weapons were being smuggled into Gaza through a series of
tunnels, and with Egypt maintained tight control on the enclaves borders. International aid
agencies say this led to severe shortages. A six-month ceasefire calmed things somewhat in
2008, but toward the end of the year, Hamas called off the truce and resumed firing rockets
into Israel. The response was an air assault in late December and, in the first week of 2009, a
full blown Israeli invasion of the territory.

In what does Hamas believe and what are its goals?
Hamas combines Palestinian nationalism with Islamic fundamentalism. Its founding charter
commits the group to the destruction of Israel, the replacement of the PA with an Islamist
state on the West Bank and Gaza, and to raising "the banner of Allah over every inch of
Palestine." Its leaders have called suicide attacks the "F-16" of the Palestinian people. In July
2009, Khaled Meshaal said Hamas was willing to cooperate with the United States (WSJ) on
promoting a resolution to the Arab-Israeli conflict. Hamas, he said, would accept a Palestinian
state based on 1967 borders provided Palestinian refugees be allowed to return to Israel and
East Jerusalem be recognized as the Palestinian capital. The proposal fell short of recognizing
the state of Israel, a necessary step for Hamas to be included in peace talks.

Is Hamas only a terrorist group?
No. In addition to its military wing, the so-called Izz al-Din al-Qassam Brigade, Hamas
devotes much of its estimated $70-million annual budget to an extensive social services
network. Indeed, the extensive social and political work done by Hamas - and its reputation
among Palestinians as averse to corruption - partly explain its defeat of the Fatah old guard in
the 2006 legislative vote. Hamas funds schools, orphanages, mosques, healthcare clinics, soup
kitchens, and sports leagues. "Approximately 90 percent of its work is in social, welfare,
cultural, and educational activities," writes the Israeli scholar Reuven Paz. The Palestinian
Authority often fails to provide such services, and Hamas's efforts in this area—as well as a
reputation for honesty, in contrast to the many Fatah officials accused of corruption—help to
explain the broad popularity it summoned to defeat Fatah in the PA's recent elections.

How big is Hamas?
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Hamas’s military wing is believed to have more than one thousand active members and
thousands of supporters and sympathizers. On March 22, 2004, more than two hundred
thousand Palestinians are estimated to have marched in Yassin’s funeral. On April 18, 2004, a
similar number publicly mourned the death of Rantisi.

Where does Hamas’s money come from?
Since its electoral victory to lead the PA, Hamas has had public funds at its disposal, though it
does not have access to the foreign-aid dollars traditionally provided by the United States and
European Union to the PA. Historically, much of Hamas's funding came from Palestinian
expatriates and private donors in Saudi Arabia and other oil-rich Persian Gulf states. Iran also
provides significant support, which some diplomats say could amount to $20 million to $30
million per year. In addition, some Muslim charities in the United States, Canada, and
Western Europe funnel money into Hamas-backed social service groups. In December 2001,
the Bush administration seized the assets of the Holy Land Foundation, the largest Muslim
charity in the United States, on suspicions it was funding Hamas.

What attacks is Hamas responsible for?
Hamas is believed to have killed more than five hundred people in more than 350 separate
terrorist attacks since 1993. Not all Hamas's attacks have been carried out by suicide bombers.
The group has also accepted responsibility for assaults using mortars, short-range rockets, and
small arms fire. In 1996, Hamas bombings played an important role in undermining the
election hopes of Labor Party leader Shimon Peres, who represented the succession to
assassinated Oslo Accords signatory, Yitzhak Rabin. (Likud's Benjamin Netanyahu, who ran
against the accords, won instead). Between 2001 and 2003, in particular, Hamas and its
comrades of Palestinian Islamic Jihad carried out dozens of such attacks, ultimately leading
Israel to begin construction of a barrier between itself and Palestinian regions.

How does Hamas recruit and train suicide bombers?
The organization generally targets deeply religious young men—although some bombers have
been older. The recruits do not fit the usual psychological profile of suicidal people, who are
often desperate or clinically depressed. Hamas bombers often hold paying jobs, even in
poverty-stricken Gaza. What they have in common, studies say, is an intense hatred of Israel.
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After a bombing, Hamas gives the family of the suicide bomber between three thousand
dollars and five thousand dollars and assures them their son died a martyr in holy jihad.
The recruits undergo intense religious indoctrination, attend lectures, and undertake long
fasts. The week before the bombing, the volunteers are watched closely by two Hamas
activists for any signs of wavering, according to Nasra Hassan, writing in the New Yorker.
Shortly before the "sacred explosion," as Hamas calls it, the bomber records a video
testament. To draw inspiration, he repeatedly watches his video and those made by his
predecessors and then sets off for his would-be martyrdom after performing a ritual ablution
and donning clean clothes. Hamas clerics assure the bombers their deaths will be painless and
that dozens of virgins await them in paradise. The average bombing costs about $150.

Is Hamas popular among Palestinians?
According to Palestinian pollster Khalil Shikaki, in late 2006 Hamas still enjoyed public
backing, though most Palestinians also wanted to see a negotiated settlement with Israel.
According to Lt. Gen. Keith Dayton, the U.S. security coordinator for Israel and the
Palestinian Territories, brutal internal clashes in Gaza have caused Hamas to lose some
goodwill among Palestinians. In fact, the group has a history of fluctuating approval:
Following the collapse of the peace process in the late 1990s, Hamas’ popularity rose as
Arafat’s fell. In the spring of 2002, during a period of intensified armed conflict between
Israeli security forces and Hamas militants, polls showed that Arafat's Fatah faction of the
PLO and the Islamists each commanded support from roughly 30 percent of Palestinians in
the West Bank and Gaza (the remaining Palestinians were either independent, undecided, or
supported other factions). But trust in Hamas reportedly dropped in 2004. In a poll conducted
by the Jerusalem Media and Communication Center (JMCC) after Arafat's death, 18.6 percent
of Palestinians named Hamas as the Palestinian faction they most trusted, down from 23
percent a year earlier. Hamas experienced a short-lived spike in popularity after the Israeli
withdrawal from Gaza in August 2005; after a rocket explosion at a Hamas rally September
23, 2005, killed fifteen people, Hamas blamed Israel and launched rocket attacks against it.
Israel retaliated with punitive air strikes, which Palestinians blamed Hamas for provoking.
The explosion was revealed to be an accident. In late 2008 and early 2009, during another
violent flare up which resulted in Israeli land raids into the Gaza Strip, several news agencies
reported that Hamas' popularity had stayed constant or even increased. By the end of June,
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public support for Hamas in the West Bank and Gaza Strip fell again to 18.8 percent,
according to recent JMCC polls.

Has Hamas always participated in the Palestinian electoral process?
No. Hamas boycotted the January 2005 PA presidential elections. But even prior to its 2006
victory in the PA's legislative elections, the group had made strong showings in municipal
elections, especially in Gaza. In December 2004 West Bank local elections, Fatah won 135
seats and Hamas won seventy-five. In Gaza, where Hamas is based, it won seventy-seven out
of 118 seats in ten council elections held in January 2005. Hamas appeared to have lost its
political momentum in a September 2005 round of local elections in the West Bank: Fatah,
benefiting from the Israeli withdrawal, took 54 percent of the vote over Hamas’ 26 percent.

siehe auch die Charta der Hamas im Kritiknetz: http://bit.ly/byEtAq
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Introduction
Over the past two decades, the number of Muslims living in Western Europe has steadily grown, rising
from less than 10 million in 1990 to approximately 17 million in 2010.1 The continuing growth in
Europe’s Muslim population is raising a host of political and social questions. Tensions have arisen
over such issues as the place of religion in European societies, the role of women, the obligations and
rights of immigrants, and support for terrorism. These controversies are complicated by the ties that
some European Muslims have to religious networks and movements outside of Europe. Fairly or
unfairly, these groups are often accused of dissuading Muslims from integrating into European society
20

and, in some cases, of supporting radicalism. To help provide a better understanding of how such
movements and networks seek to influence the views and daily lives of Muslims in Western Europe,
the Pew Research Center’s Forum on Religion & Public Life has produced profiles of some of the
oldest, largest and most influential groups – from the Muslim Brotherhood to mystical Sufi orders and
networks of religious scholars. The selected groups represent the diverse histories, missions and
organizational structures found
among Muslim organizations in Western Europe. Certain groups are more visible in some European
countries than in others, but all of the organizations profiled in the report have global followings and
influence across Europe.
1 Figures are from a forthcoming Pew Forum report that estimates growth rates among Muslim populations worldwide
and provides population projections for 2020 and 2030. A 2009 Pew Forum report, “Mapping the Global Muslim Population”
(http://pewforum.org/Muslim/Mapping-the-Global-Muslim-Population.aspx) provides 2009 population estimates.
For the purposes of this report, Western Europe includes the following countries: Austria, Belgium, Denmark, Finland,
France, Germany, Greece, Ireland, Italy, Luxembourg, the Netherlands, Norway, Portugal, Spain, Sweden, Switzerland
and the United Kingdom.

Number of Muslims
in Western Europe
Countries
Estimated 2010
Muslim Population
Percentage of
Population
That is Muslim

Austria 475,000 5.7%
Belgium 638,000 6.0
Denmark 226,000 4.1
Finland 42,000 0.8
France 3,574,000 5.7
Germany 4,119,000 5.0
Greece 527,000 4.7
Ireland 43,000 0.9
Italy 1,583,000 2.6
Luxembourg 13,000 2.7
Netherlands 914,000 5.5
Norway 144,000 3.0
Portugal 22,000 0.2
Spain 1,021,000 2.3
Sweden 451,000 4.9
Switzerland 433,000 5.7
United Kingdom 2,869,000 4.6
Total 17,094,000
Pew Research Center’s Forum on Religion & Public Life
Forthcoming Pew Forum Report, 2010
Pew forum on reli gion & pu blic life
www.pewforum.org
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The profiles provide a basic history of the groups’ origins and purposes. They examine the groups’
religious and political agendas, as well as their views on topics such as religious law, religious
education and the assimilation of Muslims into European society. The profiles also look at how
European governments are interacting with these groups and at the relationships between the groups
themselves. Finally, the report discusses how the movements and networks may fare in the future,
paying special attention to generational shifts in the groups’ leadership and membership ranks as well
as their use of the Web and other new media platforms in communicating their messages. It is
important to note that the report does not attempt to cover the full spectrum of Muslim groups in
Western Europe. For instance, it does not include profiles of the many Muslim organizations that have
been founded in Western Europe in recent decades, including local social service providers, or the
governing councils of major European mosques. Rather, the primary focus of the report is on
transnational networks and movements whose origins lie in the Muslim world but that now have an
established presence in Europe. Influential Islamic schools of thought, such as Salafism or
Deobandism, are discussed in terms of their influence on various Muslim groups and movements
rather than in separate profiles.2

Perceptions About Links to Terrorism
Muslims have been present in Western Europe in large numbers since the 1960s, when immigrants
from Muslim-majority areas such as North Africa, Turkey and South Asia began arriving in Britain,
France, Germany and other European nations, often to take low-wage jobs.3 Many of the major
Muslim networks and movements operating in Western Europe today originated in Muslim-majority
countries, including Egypt, Pakistan, Saudi Arabia and Turkey. The overseas origins of the groups,
and their continuing ties to affiliates abroad, have prompted concerns that by strengthening Muslims’
connections to the umma – the world community of Muslim believers – they may be encouraging
Muslims to segregate
2 A glossary at the end of the report contains definitions of terms. Muslim names and terms from the languages of the Muslim world have been transliterated
using the system of the International Journal of Middle East Studies as a guide. Whenever possible, the report uses individuals’ preferred English spelling of
their names.
3 For background, see “An Uncertain Road: Muslims and the Future of Europe,” Pew Research Center’s Forum on Religion
& Public Life, October 2005, http://pewforum.org/Muslim/An-Uncertain-Road-Muslims-and-the-Future-of-Europe.aspx.
Pew forum on reli gion & pu blic life www.pewforum.org
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themselves from the rest of European society.4 In addition,some in the West perceive many Muslim
groups as fomenters of radical Islam and, ultimately, terrorism. It is difficult to generalize about
Muslim groups in Western Europe because they vary so widely in their philosophies and purposes.
Certain groups, including radical Islamist movements, do work to foster extremist sentiments or to
detach Muslims from the European societies in which they live. But other groups focus on different
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goals, such as helping Muslim communities deal with dayto- day religious issues, improving schools
or encouraging personal piety.
The profiles in this report provide a sense of whether the core philosophy and goals of each group tend
to tilt toward or away from Islamic radicalism or extremism, as well as the extent to which they
encourage Muslims to integrate into European society, participate in local and national politics and
cooperate with non-Muslims on social and political matters. Whenever possible, the report notes
instances where questions have been raised in the press, scholarly journals or government sources
about a group’s possible terrorist links or connections. But the report does not attempt to answer the
question of whether particular groups and movements are directly or indirectly tied to terrorism. For
one thing, it is often impossible to tell. While individuals with violent or radical inclinations may
participate in a particular group’s activities, the group itself may or may not do anything to foster
violence or extremism. Furthermore, many European Muslims see these movements and networks as
generically “Islamic” and may not care about or even be aware of their political ideologies and social
agendas. Individuals also may support or participate in some of a group’s activities but not others. For
instance, individuals attending a religious class sponsored by an organization with ties to the Muslim
Brotherhood may not necessarily support the group’s broader political agenda. Some studies have
shown that exclusive affiliation with a single group or movement is rare, especially among younger
Muslims.5 Rather, European Muslims often participate in the activities of multiple groups, sometimes
simultaneously.
4 See, for example, the arguments made in Christopher Caldwell, Reflections on the Revolution in Europe, Doubleday, 2009.
5 See, for example, Philip Lewis, Young, British and Muslim, Continuum International Publishing Group, 2007.
Two Muslim women walk in Berlin’s heavily Muslim Neukölln district. Sean Gallup/Getty Images Pew forum on reli gion & pu blic life
www.pewforum.org
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Likewise, some people are drawn to particular groups principally because of their ethnic or regional
origins rather than their social or political viewpoints. For example, the movement known as Jama’at-i
Islami appeals primarily to South Asian Muslims, while the Muslim Brotherhood appeals primarily to
those of Arab descent. However, there are signs that the ethnic character of some groups and
movements is becoming less pronounced, at
least among younger generations of Muslims.6

Small Membership, Large Influence
Although many Muslims in Western Europe participate in the activities of these movements
and networks, the groups’ formal membership rolls appear to be relatively small. Indeed, some studies
suggest that relatively few Muslims in Europe belong to any religious organization in any formal
sense, including mosques.7 Despite their relatively low levels of formal membership, Muslim
movements and networks often exert significant influence by setting agendas and shaping debates
within Muslim communities in Western Europe. Whether or not they reflect the views of most
Muslims in a community, they often are instrumental in determining which concerns receive attention
23

as “Muslim issues” in the media, in government circles and in the broader public debate about Islam in
Europe.
6 See, for example, Peter Mandaville, Transnational Muslim Politics: Reimagining the Umma, Routledge, 2001.
7 See, for example, Nadia Jeldtoft, “Lived Islam: Religious Identity Among ‘Non-organized’ Muslim Minorities,”
Ethnic and Racial Studies, forthcoming 2011.
Muslim women at a fruit and vegetable market in Berlin.
Sean Gallup/Getty Images

Pew forum on reli gion & pu blic life
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In addition, many Islamic groups now serve as interlocutors between Muslims and the governments of
the European countries in which they live. This arrangement has often come about at the behest of
government officials looking for organizations that can serveas conduits to their Muslim constituents.
A number of European governments have established councils in recent years to reach out to their
Muslim populations. For instance, in 2003, the French government partnered with a number of large
Muslim groups to establish the Conseil Français du Culte Musulman (French Council of the Muslim
Faith), which now serves as an official representative body for the country’s Muslims in dealing with
the government in much the same way that certain Catholic and Jewish organizations in France serve
as official points of contact for their respective communities.

Pursuing Their Agendas
The growing connections between Islamic groups and European governments, as well as the
integration of some of these groups into the continent’s political mainstream, have not led to a
decrease in activism on the part of these groups. If anything, Muslim groups and movements have
become more visible on the European political stage and are becoming more adept at using national
media and political channels to pursue a wide range of agendas. For example, the Muslim Association
of Britain, an affiliate of the Muslim Brotherhood, became a major player in Britain’s anti-Iraq War
movement by partnering with disaffected members of the British Labor Party and the Stop the War
Alliance.
Even groups that advocate for Muslim political causes often do so by working within, rather than
outside of, Europe’s legal and political institutions. Most of the movements – including the politicized
ones, such as the Muslim Brotherhood – encourage their followers to participate in local and national
European elections. The Muslim Association of Britain, for example, routinely publishes lists of
candidates – both Muslims and non- Muslims – that have been endorsed by the group. any Muslim
movements have embraced the tools afforded by new media, includingwebsites, Twitter, blogs, online
Mohammed Moussaoui, president of the Conseil Français du Culte Musulman, meets the press after a meeting in Paris on April 26, 2010.
© GONZALO FUENTES/Reuters/Corbis

Pew forum on reli gion & pu blic life
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Videos and social networking sites, to reach new followers. Web destinations such as Facebook and
YouTube are replete with content from Muslim groups spanning the ideological spectrum. The
groups’ messages – sometimes coming in the form of hip-hop music, graphic novels, sports programs
and other popular-culture formats – are designed to appeal to young Muslims raised in Western
Europe.
Radical groups such as al-Qaeda have used websites to propagate the views of jihadi scholars and,
according to some analysts, to recruit potential activists.8 But groups that focus on promoting personal
devotion, such as the Tablighi Jama’at and traditional Sufi orders, also have used the Web to promote
themselves, uploading videos of their conferences and creating Facebook pages dedicated to their key
leaders.9 While the internet has made it easier for groups to share their messages, it also has raised
new challenges. Because of the prevalence of new media outlets, individual Muslims are able to
receive information from a variety of religious groups, which potentially dilutes the message and
influence of any single group. At the same time, the internet and other new technologies have allowed
Islamic groups in Europe to reach Muslims worldwide. Some European-based groups are now
exporting ideas, methods and money back to Muslim-majority countries in the Middle East, South
Asia and elsewhere. European affiliates of the Muslim Brotherhood, for example, are engaged in
ongoing discussions with intellectuals and ideologues in the Middle East about participation in
democratic politics. And radical groups such as Hizb ut-Tahrir, whose global headquarters are in the
Middle East, rely on their European branches for publicity and fundraising. Partly in reaction to the
growth and visibility of Muslim movements in Western Europe, Christian and Jewish organizations in
the region also have attracted more public attention in recent years and taken on renewed relevance in
the eyes of some Europeans.10 In that sense, Muslim groups, collectively, may be helping to create
more space for religion in general in the European public square.
8 See, for example, Gabriel Weimann, Terror on the Internet, United States Institute of Peace Press, 2006.
9 See, for example, http://www.facebook.com/pages/Tablighi-Jamaat/107876112574573, http://www.facebook.com/
topic.php?uid=264325220045&topic=12817 and http://www.facebook.com/pages/Naqshbandi-Sufi-Way-of-MaulanaShaykh-Muhammad-Nazim-Adil-al-Haqqani/11591942598.
10 See, for example, John Micklethwait and Adrian Wooldridge, God is Back: How the Global Revival of Faith is Changing
the World, Penguin, 2009, pages 134-139.
Pew forum on reli gion & pu blic life
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About the Report
This report consists of seven profiles of the movements and networks listed below. The report also
includes a glossary of terms, brief “snapshots” of each group and an appendix on the presence of these
Muslim groups in North America. An interactive map and table showing the size of the Muslim
population in Western European countries are available online at Western-Europe.aspx.
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• Gülen Movement
• Muslim Brotherhood and Jama’at-i Islami
• Muslim World League and World Assembly of Muslim Youth
• Radical Islamist Movements: Jihadi Networks and Hizb ut-Tahrir
• Sufi Orders
• Tablighi Jama’at
• Networks of Religious Scholars

For More Information
For a broad overview of Muslim communities in Europe and global Islamic networks, see:
Allievi, Stefano and Jørgen Nielsen, editors. Muslim Networks and Transnational Communities
In and Across Europe. Brill, 2003.
Lawrence, Bruce and Miriam Cooke, editors. Muslim Networks from Hajj to Hip Hop.
University of North Carolina Press, 2005.
Mandaville, Peter. Transnational Muslim Politics: Reimagining the Umma. Routledge, 2001.
Metcalf, Barbara Daly, editor. Making Muslim Space in North America and Europe.
University of California Press, 1996.
Nielsen, Jørgen. Muslims in Western Europe, third edition. Edinburgh University Press, 2005.
Pew forum on reli gion & pu blic life
www.pewforum.org
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G ülen Movement
The Gülen movement refers to a cluster of religious, educational and social organizations founded and
inspired by Fethullah Gülen, a Turkish Islamic scholar, author and speaker now in his late 60s. The
movement strives to give faithful Muslims the secular education they need to thrive in the modern
world. At the same time, it also emphasizes the importance of traditional religious teachings. To this
end, the movement has inspired the creation of a worldwide network of schools and other centers of
learning that focus on secular subjects in the classroom but also offer extracurricular programs that
emphasize religious themes.
By some estimates, there are now more than 1,000 Güleninspired schools and centers in more than 100
countriesaround the world.11 In Germany, the European country with the strongest Gülen presence,
there are at least a dozen of these schools and more than 150 smaller educational and cultural centers.
26

While open to students of all backgrounds, Gülen-inspired schools in Europe typically cater to Turkish
immigrants and their offspring. Many of the schools charge tuition, but it is generally low because the
schools are subsidized by wealthy supporters of Fethullah Gülen.
The Gülen movement lacks a centralized organizational structure, describing itself as a global cemaat,
or “community,” whose primary mission is to reinforce the idea that Muslims can be both modern and
faithful to Islamic traditions. It is perhaps best understood as an extensive and well-coordinated
network of supporters, many of whom make sizeable donations to Gülen-linked foundations.
12

11 See, for example, Brian Knowlton, “Turk Who Leads a Movement Has Advocates and Critics,” The New York Times,b June 11, 2010,
http://www.nytimes.com/2010/06/12/us/12iht-gulen.html, and Joe Lauria, “Reclusive Turkish Imam Criticizes Gaza Flotilla,” The Wall Street Journal, June 4,
2010, http://online.wsj.com/article/SB100014240527487040253 04575284721280274694.html.
12 Helen Rose Ebaugh, a University of Houston sociologist and author of The Gülen Movement: A Sociological Analysis of
a Civic Movement Rooted in Moderate Islam (2009), cited in Joe Lauria, “Reclusive Turkish Imam Criticizes Gaza Flotilla,”
The Wall Street Journal, June 4, 2010, http://online.wsj.com/article/SB1000142405274870402530457528472128027469
4.html. Fethullah Gülen at his Pennsylvania home on June 2, 2010.
© Julie Platner

Pew forum on reli gion & pu blic life
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The group’s priorities are set by Gülen, who entrusts a relatively small group of deputies to carry out
his broad plans. At the local level, the movement’s activities are coordinated by a network of “elder
brothers,” who preside over the various centers affiliated with the movement. Additionally, the
movement sponsors a number of Turkish business associations in Western Europe, which play an
important role in networking and facilitating communications among Gülen’s followers.
Gülen himself has been living in the United States for the past decade. He came to the U.S. for
medical treatment in 1999 at a time when Turkish religious groups were under mounting pressure
from the country’s secular military establishment. He decided to stay in the U.S. and eventually was
granted permanent residency status. He now lives in a secluded compound in the Pocono Mountains in
eastern Pennsylvania.

Origins of the Gülen Movement
The movement emerged in Turkey in the late 1960s when Fethullah Gülen began organizing reading
groups in the homes of his closest followers in the western port city of Izmir. After establishing a
presence throughout Turkey during the 1970s and ’80s, Gülen and his followers expanded their
educational operations internationally, first to the Muslim-majority regions of what was then the
Soviet Union and then, in the mid-1990s, to Western Europe. The most direct intellectual inspiration
for Gülen’s work came from the early 20th-century Turkish religious reformer Said Nursi, who
combined aspects of traditional Islamic scholarship with modern scientific knowledge in the pursuit of
social and political reform in and outside of Turkey.
Like Nursi, Gülen argues that a better understanding of the secular world deepens religious faith.
Moreover, he believes that promoting Islam using traditional religious institutions, such as mosques
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and madrasas (religious schools), is unlikely to work in a modern world in which success and social
mobility are tied to the mastery of scientific and technical skills. Instead, he calls for an educational
program that combines the rigorous study of modern, secular subjects with an extracurricular focus on
spirituality and conservative religious values.
Pew forum on reli gion & pu blic life
www.pewforum.org
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Educational Agenda
The Gülen network has pursued its educational agenda aggressively,building hundreds of private
schools around the world. The first Gülen school in Western Europe was established in Stuttgart,
Germany, in 1995. By 2009, there were more than 50 such schools in Europe, primarily in Germany.
Followers of the movement are often quick to emphasize that these schools are not “Gülen schools,” in
the sense of being under the direct control of Fethullah Gülen or the various branches of his
movement. Rather, they prefer to speak of them as “Gülen-inspired” educational institutions. Most of
the funding for the schools comes from Turkish business leaders who follow Gülen’s teachings.
Classroom instruction in these schools does not include religious topics and generally follows the
national curriculum of the countries in which the schools are located. The primary language of
instruction is usually English or the language of the host country. Almost without exception, however,
the teachers in the schools are affiliated with the Gülen movement. And while religion does not have a
place in the classroom, the movement operates a range of other facilities, such as dormitories and
community centers, that students are encouraged to use and where the focus becomes more overtly
religious. In places such as Western Europe and North America, where public education standards are
higher, the influence of the schools tends to be confined to the relatively small Turkish communities in
those countries. But in countries such as Kazakhstan, Azerbaijan and Macedonia, Güleninspired
schools have proven popular even with secular families, largely because of their reputation for
providing students with a quality education.
SNAPSHOT
Gülen Movement
Origin Began in Turkey in the late 1960s under the leadership of Islamic thinker Fethullah Gülen, who now lives in the U.S.

Stated Purpose/Goals
Strives to show Muslims that they can live modern lives while remaining faithful to Islamic traditions;
also encourages intercultural and interfaith dialogue.

Method/Activities
The movement spreads its vision mainly through Gülen-inspired schools that offer a modern, secular curriculum in a religious milieu. It also
organizes conferences and other outreach activities, often with intercultural groups affiliated with the movement as well as with non-Muslim
groups.

Representative Organizations/
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Key Figures
▪ Fethullah Gülen is the founder of the movement.
▪ The Dialogue Society is a Gülenaffiliated outreach and research center in London.
▪ Forum Für Interkulturellen Dialog is a Gülen-affiliated outreach and research center in Berlin.
Pew forum on reli gion & pu blic life
www.pewforum.org
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Recently, the movement has broadened its educational efforts beyond the elementary and secondaryschool level. In the mid-1990s, for instance, supporters of the movement founded Fatih University in
Istanbul, giving the movement a foothold in the world of higher education.

Beyond Education
Fethullah Gülen’s followers are also active in other spheres, such as the media. This is especially true
in Turkey, where his supporters own Zaman, the country’s largest-circulation daily newspaper, as well
as an international news agency, a number of television stations, and various periodicals and websites.
These media outlets vary in the extent to which they directly serve the movement’s goals, with some
merely acting as platforms for opinions and viewpoints that resonate broadly with Gülen’s vision. For
instance, a special European edition of Zaman targets the Turkish diaspora in Europe and provides
details of activities and events sponsored by Gülen-affiliated organizations. To complement its media
outreach and educational work in Europe, the movement also organizes a range of promotional
activities, such as conferences, lectures, seminars, language courses, music instruction and trips
abroad. These are often held under the auspices of intercultural foundations affiliated with the
movement, such as the Dialogue Society in London and the Forum Für Interkulturellen Dialog
(Forum for Intercultural Dialogue) in Berlin.
Schoolgirls write on a chalkboard during a lesson at Türkisch Deutsches Bildungsinstitut Berlin-Brandenburg (TÜDESB), a Gülen-inspired school in Berlin.
© Andreas Rentz/Getty Images
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Guiding Principles
The Gülen movement generally shies away from building ties with other Muslim organizationsin the
European countries where it has a presence. At one level, this self-segregation reflects the distinctively
Turkish character of the movement. Indeed, outside of Turkey the movement appeals primarily to
ethnic Turks. It is therefore not surprising that
the movement’s influence and impact in Western Europe are highest in countries with sizeable Turkish
communities, such as Germany and the Netherlands. To some extent, the Gülen movement also keeps
its distance from other Turkish groups in Europe. In Germany, for example, the movement pursues a
29

middle ground between two other major Turkish Islamic groups – the Turkish-Islamic Union for
Religious Affairs (known by the Turkish acronym DITIB), an organization closely tied to the secular
Turkish government, and the Islamist-leaning Millî Görüş organization. The Gülen movement’s
reluctance to join forces with other Muslim groups is not solely a case of self-segregation, however. It
also reflects the movement’s commitment to the assimilation of Muslims into European society. While
some Muslim groups encourage members and followers to emphasize their Islamic identity, the Gülen
movement teaches that Muslims should work with and within the majority society. For example,
Gülen’s followers in Europe and North America frequently try to build partnerships with non- Muslim
businesses, universities and other secular institutions to sponsor conferences and similar activities.

Growing Visibility and Scrutiny
Some in the West have characterized the Gülen movement as representing a distinct model of Islam
that successfully synthesizes modernity and religion.13 But others see the movement as a cause for
concern. In his early writings and public remarks, Fethullah Gülen at times defined his goal as
cultivating generation of well-educated elites in Turkey – cosmopolitan but also grounded in Islamic
faith – that would be comfortable with allowing religion a more prominent place in Turkish society.
For this reason, some of his critics have accused him of having a hidden political agenda and engaging
in a gradualist strategy to undermine the secular fundations of the Turkish state.1
13 See, for example, Graham Fuller, The New Turkish Republic: Turkey as a Pivotal State in the Muslim World, United States Institute of Peace, 2007.
Pew forum on reli gion & pu blic life
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Possibly because of these concerns, Gülen has always been careful to try to emphasize his agreement
with the secular, modernizing vision of Mustapha Kemal Ataturk, founder of the Turkish Republic.15
In this way, he has sought to separate himself and his movement from more radical Muslim groups in
Turkey. The Gülen movement has been criticized in the West from time to time, even by some who
might otherwise laud its goals, because it tends to be guarded in providing specific information about
its operations or allowing outsiders access to some of its facilities. As a result of this perceived lack of
transparency, as well as lingering concerns that Gülen has a secret political agenda, some have come to
view the movement and its work with varying degrees of suspicion.16 To some extent, the polarized
views concerning Fethullah Gülen and his followers stem from the fact that the movement does not
easily fit into existing categories of religious organizations in the Muslim world. The movement’s
rapid expansion is also a factor in the increased scrutiny: The larger the movement grows, the more
scrutiny it attracts, mparticularly in the West. Partially in response to this new attention, the usually
reclusive Gülen recently granted interviews to three major U.S. newspapers, The Wall Street
Journal, The New York Times and USA Today.17
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http://www.reuters.com/article/idUSTRE5560E220090607.
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15 See Fethullah Gülen, “Ataturk’s Contemporary Civilization Aim Reaches a new Horizon with EU,” Dec. 4, 2004, http:// en.mfethullahgulen.net/pressroom/news/1900-ataturks-contemporary-civilization-aim-reaches-a-new-horizon-with-eu. html.
16 See, for example, Alexandra Hudson, “Turkish Islamic Preacher: Threat or Benefactor?” Reuters, May 15, 2008,
http://www.reuters.com/article/idUSL0939033920080514.
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Questioned,” USA Today, Aug. 17, 2010, http://www.usatoday.com/news/education/2010-08-17-turkishfinal17_CV_N.htm.
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For More Information
Various perspectives on the Gülen movement can be found in:
Ebaugh, Helen Rose. The Gülen Movement: A Sociological Analysis of a Civic Movement Rooted
in Moderate Islam. Springer, 2009.
Yavuz, M. Hakan and John L. Esposito, editors. Turkish Islam and the Secular State: The Gülen
Movement. Syracuse University Press, 2003.
For information on Gülen-inspired schools, see:
Agai, Bekim. “Fethullah Gülen and His Movement’s Islamic Ethic of Education.” Critique: Critical Middle
Eastern Studies, Volume 11, Number 1, pages 27-47, 2002.
Pew forum on reli gion & pu blic life
www.pewforum.org
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M uslim Brotherhood and Jama'at-i Islami
The Muslim Brotherhood and Jama’at-i Islami are separate movements that tend to draw the bulk of
their members from different ethnic groups (Arabs and South Asians, respectively). Nevertheless, both
groups are rooted in a political ideology, frequently described as “Islamist,” that calls for the
establishment of a distinctly Islamic system of government.
The Muslim Brotherhood is without question the world’s most influential modern Islamist
organization. Founded in Egypt in 1928 by schoolteacher Hassan al-Banna, the group advocates the
embrace of Islam as a way to promote both personal development and broader social reform. Initially a
religious and social organization, the Muslim Brotherhood quickly became politicized. Its ideology,
which calls for establishing Islamic states based on shari’a (or Islamic) law, became the basis for
virtually all Islamist movements. The group’s standard slogan, “Islam is the solution,” expresses the
movement’s emphasis on the systematic application of Islam to all facets of life. Soon after it was
founded, the Muslim Brotherhood spread beyond the confines of Egypt, eventually establishing
branches in nearly every country in the Arab world. In addition, it also provided the ideological basis
for a number of other prominent Islamist movements outside the Arab world, including the Pakistan31

based group Jama’at-i Islami, broadly translated as “Islamic society.” By the 1950s, the secular
nationalist regime of Gamal Abdel Nasser in Egypt came to view the politicized Islam of the Muslim
Brotherhood as a major threat to the security of the Egyptian state, and suspected members of the
group were imprisoned and in some cases tortured. In the decades that followed, governments in other
countries where the movement had a following, including Syria, Iraq and Tunisia, began similar
crackdowns on the Muslim Brotherhood, prompting many members of the group to seek refuge in
France, Germany, Switzerland, the United Kingdom and other places in Europe.
Hassan al-Banna, the schoolteacher who founded the Muslim Brotherhood in Egypt in 1928. AFP/Getty Images
Pew forum on religion & pu blic life
www.pewforum.org
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Expansion in Europe
By the 1980s, many of the emigrants who had taken the Muslim Brotherhood to Europe realized that
they would not be returning to their countries of origin, at least in the near future, and they began to
work in various European states to create more permanent organizations inspired by the movement.
The Muslim Brotherhood’s earliest adherents in Europe had remained close to the original ideological
goals and organizational structure of the movement in the Middle East, but later European groups
sought to adapt the movement’s agenda and priorities for new generations of Muslims born and raised
in Europe. This effort resulted in the establishment of some of the largest and best-known Muslim
organizations on the continent, including the Union des Organisations Islamiques de France (Union of
French Islamic Organizations, est. 1983), the
Islamische Gemeinschaft in Deutschland (Islamic Community in Germany, est. 1982), the Muslim
Association of Britain (est. 1997) and the Ligue Islamiquen Interculturelle de Belgique (Intercultural
Islamic League of Belgium, est. 1997). Among the founding members of these groups are Kemal elHelbawy of the Muslim Association of Britain, a former member of the Central Guidance Bureau of
Egypt’s Muslim Brotherhood, and Said Ramadan of Islamische Gemeinschaft in Deutschland, a close
personal aide and son-in-law to Muslim Brotherhood founder Hassan al-Banna and father of the wellknown contemporary Muslim intellectual Tariq Ramadan. Another notable figure linked to the
Muslim Brotherhood is Rachid Ghannouchi, the exiled leader of Tunisia’s Islamist party and a major
intellectual figure in global Brotherhood circles, who now lives in London.
A Muslim woman at a rally in London on July 17, 2005,
organized by the Stop the War Coalition and the Muslim
Association of Britain.
Sion Touhig/Corbis
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Today, national entities such as the Union des Organisations Islamiques de France are best understood
as loose affiliates rather than as formal branches of the Muslim Brotherhood. The national
organizations act as representative bodies for Muslims and advocate for Muslim causes. They also
32

provide coordination, strategic leadership and some funding for a number of small, local Muslims
organizations – some of which, particularly in France and the United Kingdom, are led by people with
no direct ties to the Muslim Brotherhood. These local organizations engage in a wide range of
activities designed to serve the day-to-day religious needs of Muslims, such as ensuring access to halal
meat, operating prayer halls, sponsoring after-school classes on the Quran, distributing copies of the
Quran or providing burial services. The large, national Muslim Brotherhood-affiliated organizations
fall under the loose jurisdiction of the Brussels-based Federation of Islamic Organizations in Europe,
an umbrella group founded in 1989 that represents Muslim organizations in more than two dozen
European countries. The Federation has at times suffered from leadership disputes and rivalries
between its major national bodies. But all of the Federation’s constituent organizations have similar
goals and objectives: promoting Islam as a comprehensive way of life, strengthening the Muslim
community in Europe and encouraging Muslims to participate in European society in order to promote
Islamic causes.
The Federation was responsible for the creation in 1992 of the European Institute of Human Sciences,
a facility for promoting the study of classical Islamic scholarship among European Muslims. It is
based in Château-Chinon in central France (near Dijon), with branches in Paris as well as in Lampeter,
Wales (U.K.). The Federation also founded the European Council for Fatwa and Research in Dublin,
which conducts research on Islamic jurisprudence and dispenses religious opinions on practical issues
specific to Muslims in Europe,
SNAPSHOT
Muslim Brotherhood and Jama’at-i Islami

Origin The Muslim Brotherhood was founded by schoolteacher Hassan al-Banna in 1928 in Egypt. Jama’at-I Islami wasb established in
1941 in what was then British India by journalist Abu Ala Mawdudi, who was
inspired by al-Banna’s ideas.

Stated Purpose/Goals
Both groups originally sought to establish legal and political systems based on Islamic law. Today, European offshoots of the groups
promote Islam as a comprehensive way of life and encourage Muslims to participate
in the broader society in order to advance Islamic causes.

Method/Activities
National affiliates of both movements engage in a range of activities, including organizing events focused on social and political issues of
interest to Muslims.

Representative Organizations/
Key Figures
▪ The Muslim Association of Britain, Union des Organisations Islamiques de France, Islamische Gemeinschaft in Deutschland (Germany)
and Ligue Islamique Interculturelle de Belgique (Belgium) are large, national affiliates of the Brotherhood in Europe.
▪ The Brussels-based Federation of Islamic Organizations in Europe is the umbrella organization for the large, national Brotherhoodaffiliated groups.
▪ Organizations with roots in the Jama’at-i Islami include the UK Islamic Mission, the Islamic Foundation
and the Islamic Forum Europe, all based in Britain.
Pew forum on religion & pu blic life www.pewforum.org
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such as the observance of prayers and the permissibility – given Islamic proscriptions against interest
and usury – of using Western financial systems. Other organizations inspired by the Muslim
Brotherhood have established Islamic centers across the continent to help meet the religious needs of
local Muslim communities, including providing spaces for religious classes, libraries, and shops with
Islamic books and other religious items. In addition, about 400 mosques and prayer spaces in Europe
were said to be at least indirectly associated with the Muslim Brotherhood as of 2008. 18 The Millî
Görüş organization in Germany, while not directly tied to the Muslim Brotherhood or its European
coordinating structures, represents a similar ideological orientation within that country’s Turkish
community.

Jama’at-i Islami

The Pakistan-based Jama’at-i Islami is one of the most influential Islamic political movements in
South Asia – with branches in India and Bangladesh – and among South Asian Muslims around the
world. In Europe, the group is particularly strong in the United Kingdom, where more than two-thirds
of the Muslim population of about 2.9 million comes from South Asia. Groups affiliated with the
Jama’at-i Islami share much in common with groups that have ties to the Muslim Brotherhood, and
both movements have followed a similar trajectory in terms of their evolution in Europe. The first
formal manifestations of the Jama’at-i Islami in Europe date from the 1960s, with the establishment of
the UK Islamic Mission and its affiliate, Dawatul Islam. These groups, which still exist today, promote
Islamic education with a particular emphasis on Jama’at-i Islami thinkers and perspectives.
Older generations of Jama’at-i Islami adherents in Europe have hewed closely to the
original ideological underpinnings of the group, which emphasized the need to establish
18 See Brigitte Maréchal, editor, The Muslim Brothers in Europe: Roots and Discourse, Brill, 2008.
Abu Ala Mawdudi, who founded Jama’at-i Islami in 1941.
Associated Press Pew forum on religion & public life www.pewforum.org
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a separate and distinctly Islamic political system. But younger generations, particularly those raised in
the U.K., have tried to move away from the group’s more doctrinaire positions, such as those found in
the writings of Jama’at-i Islami’s founder, Abu Ala Mawdudi, who together with Hassan al-Banna
articulated the ideological basis of modern Islamism.19 In the U.K., for instance, two groups that were
originally inspired by the Jama’at-i Islami – the Islamic Society of Britain and its youth wing, Young
Muslims UK – are now, at least to some extent, its rivals. These newer organizations strive to promote
a distinctly “British Islam” that combines mainstream civic engagement with, as they see it, a robust
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and confident Muslim public identity. While their active membership and intellectual appeal are
largely confined to well-educated, professional Muslims, the two groups also organize well-attended
mass retreats and run neighborhood mentoring programs in lessaffluent Muslim areas of the U.K.

Becoming More Visible
In recent years, European organizations with roots in the Muslim Brotherhood and the Jama’at-i Islami
have begun working more closely with European governments. This has been particularly true since
the 9/11 terrorist attacks in the U.S., as European officials have sought to reach out to their Muslim
communities. In part because of their professional staffs and middle-class leadership, groups linked to
the Muslim Brotherhood and Jama’at i-Islami are sometimes seen by government officials and other
influential members of society as being proxies for the Muslim community as a whole. For instance,
the Muslim-Brotherhood -affiliated Union des Organisations Islamiques de France was one of the first
organizations invited to join the Conseil Français du Culte Musulman, a group established by the
French government in 2003 to represent the interests of the country’s Muslims in dealings with the
government. And in the U.K., the Muslim Council of Britain (many of whose leaders have roots in
groups linked to the Jama’at-i Islami) became one of the government’s chief points of engagement
with the country’s Muslims soon after its founding in 1997.
19 See, for example, Mawdudi’s Toward Understanding Islam, revised edition, New Era Publications, 1994, which was originally written in 1932 in Urdu and
has since been translated into numerous languages. Also see Human Rights in Islam, The Islamic Foundation, 1976.
Pew forum on reli gion & pu blic life www.pewforum.org
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This relationship became somewhat more fractious after 9/11 and the July 2005 terrorist attacks on the
London transit system, however, in part because some of the Council’s member organizations were
thought to be encouraging intolerance toward non-Muslims. While some Islamist organizations are
establishing closer ties with European governments, others are joining forces with non-Muslim
activists in opposition to certain government policies. For instance, one U.K. affiliate of the Muslim
Brotherhood, the Muslim Association of Britain, played a key role in organizing several large protests
against the war in Iraq. At the same time, however, the Muslim Association of Britain also was
working with police and government security services in England to displace radical Muslim leaders
from key mosques in the country, such as the North London Central (“Finsbury Park”) Mosque that
was widely regarded as a bastion of radical preaching.20

Changing Agenda?
The Muslim Brotherhood and its affiliates often succeed in setting the public agenda for European
Muslims more broadly. But this agenda may be changing. While many of the original Brotherhoodinspired organizations are still headed by the first generation of leaders – many of whom were born
outside of Europe – the second and, in some cases, the third generation of leaders – mostly born in
Europe – are coming to the fore. Many of the younger leaders are pressing for an agenda that focuses
35

on the interests and needs of Muslims in particular European countries rather than on global Islamic
causes, such as the Israeli-Palestinian dispute.
20 See, for example, Robert Lambert, “Empowering Salafis and Islamists Against Al-Qaeda: A London Counterterrorism Case Study,” PS: Political Science &
Politics, Volume 41, Number 1, pages 31-35, 2008. Protesters at an anti-war demonstration in London on March 22, 2003, organized by the Muslim Association
of Britain and the Stop the War Coalition. Scott Barbour/Getty Images
Pew forum on religion & public life www.pewforum.org
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Although its agenda might be changing, the Muslim Brotherhood remains controversial in many parts
of Western Europe. Many Europeans believe that some Brotherhoodaffiliated organizations are
promoting agendas that encourage their followers to think of themselves first and foremost as
Muslims, thus hindering the assimilation of Muslims in Europe.21 There also has been some scrutiny of
Brotherhood-linked figures in Europe who have made anti-Semitic remarks, made comments in
support of suicide bombings in Israel or been involved in fundraising for groups linked to Hamas, the
militant Palestinian Islamic group.22 Others have raised questions about the possible links between
some Brotherhood-affiliated groups in the Middle East and global terrorists.23 For these reasons, the
leaders of Brotherhood-affiliated groups in Europe may continue to face questions about the
movement’s complicated history, even as they struggle to make their agenda relevant to new
generations of Muslims.

For More Information
For more on the Muslim Brotherhood in Europe, see:
Maréchal, Brigitte, editor. The Muslim Brothers in Europe: Roots and Discourse. Brill, 2008.
Rubin, Barry, editor. The Muslim Brotherhood: The Organization and Policies of a Global Islamist Movement. Palgrave
Macmillan, 2010.
For more on the Jama’at-i Islami, see:
Nasr, Seyyed Vali Reza. The Vanguard of the Islamic Revolution: The Jama’at-i Islami of Pakistan.
University of California Press, 1994.
21 See, for example, Lorenzo Vidino, The New Muslim Brotherhood in the West, Columbia University Press, 2010.
22 See, for example, Ian Johnson, “Big Brotherhood Is Watching,” Foreign Policy, May 26, 2010,
http://www.foreignpolicy.com/articles/2010/05/26/big_brotherhood_is_watching.
23 See, for example, Mary Crane, “Does the Muslim Brotherhood Have Ties to Terrorism?” Council on Foreign Relations
Backgrounder, April 5, 2005, http://www.cfr.org/publication/9248/doces_the-muslim_brotherhood_have_ties_to_terrorism.
Pew forum on reli gion & pu blic life
www.pewforum.org
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M uslim World League
and World Assembly of Muslim Youth
The Muslim World League and the World Assembly of Muslim Youth are part of a worldwide
network of largely Saudi-funded groups that maintain offices in many Muslimmajority countries as
well as in European nations with relatively large numbers of Muslims, such as France, Germany and
the United Kingdom. The primary focus of these organizations is on promoting Islamic teachings and
encouraging Muslims to be more religiously observant, as well as providing interested non-Muslims
and recent converts with information about Islam.
The Muslim World League undertakes a broad range of activities focused on the propagation of Islam
in Europe, including publishing and media outreach, coordinating the regional activities of preachers
and religious scholars, Arabic language instruction and the establishment of Islamic centers. The
World Assembly of Muslim Youth focuses primarily on promoting Islamic solidarity among Muslim
teenagers and young adults in their early 20s. To
this end, the Assembly organizes regular international soccer tournaments, youth camps, and
educational exchange and scholarship programs that enable students to study classical Islam, often in
Saudi Arabia.

Da’wa and the Saudi Connection
Both groups have strong ties to Saudi Arabia and to its religious and political institutions. For
example, the secretary general of the League – a position currently held by Abdullah bin Abdul
Mohsin al Turki – is always a Saudi national, and the programs promoted by both organizations are
strongly influenced by religious currents coming out of Saudi Arabia.
Secretary General of the Muslim World League Abdullah bin Abdul Mohsin al Turki speaks during the opening of the World Conference on Dialogue in Madrid
on July 16, 2008. PIERRE-PHILIPPE MARCOU/AFP/Getty Images Pew forum on rel gion & public life www.pewforum.org
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Both the League and the Assembly also are heavily involved in promoting global da’wa. Da’wa,
which means “call” in Arabic, refers to efforts to propagate or strengthen the Islamic faith around the
world. Those committed to da’wa encourage both Muslims and non-Muslims to better understand
Islam. While many Muslim organizations consider da’wa to be an important part of their missions –
along with other elements of their social and political agendas – the Muslim World League and the
World Assembly of Muslim Youth are wholly dedicated to the propagation of conservative Islamic
teachings. The Saudis have been important players in funding and promoting global da’wa since the
1970s, and they have used the Muslim World League and World Assembly of Muslim Youth as
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vehicles for much of this activity. In 1962, for example, the Saudi government provided approximately
a quarter of a million dollars to the League. By 1980, this contribution had reportedly grown to about
$13 million.24 In addition to funding from the Saudi government, the League and the Assembly also
rely on donations from private Islamic charities and a network of wealthy individual donors. 25 As a
result of Saudi money and influence, both the League and the Assembly are widely regarded as
promoting the strict Wahhabi brand of Islam that is prevalent in the desert kingdom. Wahhabism was
established on the Arabian Peninsula roughly 200 years ago with the aim of purifying Islam by ridding
it of outside influences and advocating strict adherence to core Islamic teachings.

Expansion in Europe
The Muslim World League, which was founded in the Saudi city of Mecca in 1962, initially focused
its efforts on promoting its version of Islamic orthodoxy to migrant laborers from other parts of the
Middle East who came to work in the Saudi oil industry. In the early 1970s, the League followed the
Arab migration into Europe with the aim of providing Muslim immigrants with religious education
and other services that were largely not available in the West at this time. This marked the beginning
of a period of intense growth for the League, which eventually opened offices in cities across Europe
and North
24 See, for example, Reinhard Schulze, Islamischer Internationalismus im 20. Jahrhundert: Untersuchungen zur Geschichte der Islamischen Weltliga (Islamic
Internationalism in the Twentieth Century: Studies in the History of the Muslim World League), Brill, 1990.
25 Some of these donors may also give to a charitable subsidiary of the Muslim World League based in Saudi Arabia – the International Islamic Relief
Organization (IIRO) – that has been accused of supporting terrorism. In 2006, the U.S. Treasury Department designated the Philippine and Indonesian branches
of the IIRO – as well as one of IIRO’s regional directors in Saudi Arabia – as funders of terrorism. See U.S. Department of the Treasury, “Treasury Designates
Director, Branches of Charity Bankrolling Al Qaida Network,” Aug. 3, 2006, http://www.treas.gov/press/releases/hp45.htm.
Pew forum on religion & pub lic life www.pewforum.org
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America, including Copenhagen, London, Moscow, Paris, Rome, Vienna, New York and Washington,
D.C. The Muslim World League frequently partnered with a network of Islamic organizations in
Europe to create a local Islamic infrastructure to serve the religious needs of the growing number of
Muslims in the region. Much of this work involved funding the construction of mosques and funding
the operations of Islamic centers, as well as sponsoring
activities designed to spread its ultraconservative brand of Wahhabi Islam. To further its goals, the
League often teamed up with other internationally recognized Muslim movements – particularly the
Muslim Brotherhood – that did not necessarily share its Wahhabi worldview. The World Assembly of
Muslim Youth was founded in Saudi Arabia in 1972, 10 years after the Muslim World League. Its
primary goal was to give Muslim youth access to the strict interpretation of Islam advocated by the
Saudi religious establishment. By focusing on Muslim youth, the group also was trying to ensure that
it played a role in shaping the religious views of future generations of Muslims. Like the Muslim
World League, the Assembly sometimes partnered with other Muslim groups in Europe, including the
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Forum of European Muslim Youth and Student Organizations and a variety of groups with ties to the
Muslim Brotherhood. These partnerships were designed to help the Assembly with its outreach to
specific national and local Muslim communities. Between the 1970s and 1990s, the European
activities of the Muslim Brotherhood, the Muslim World League and the
World Assembly of Muslim Youth became so intertwined that it was often difficult to tell them apart.
Indeed, a number of senior Muslim Brotherhood figures – including Kemal elHelbawy, the Egyptian-born, London-based founder of the Muslim Association of Britain – have
served in leadership positions in the League and the Assembly.
SNAPSHOT
Muslim World League and World Assembly of Muslim Youth

Origin
The Muslim World League (est. 1962) and the World Assembly of Muslim Youth (est. 1972) were both founded in Saudi Arabia.

Stated Purpose/Goals
To propagate or strengthen Islam (an effort known in Arabic as da’wa, meaning “call”), promote Islamic teachings and encourage Muslims
to be more observant.

Method/Activities
The Muslim World League is actively involved in publishing and media outreach, coordinating the regional activities of preachers and
religious scholars, Arabic language instruction and the establishment of Islamic centers. The World Assembly of Muslim Youth focuses
primarily on promoting solidarity among Muslim youth and young adults by organizing international soccer tournaments, youth camps,
educational exchanges and scholarship programs. Both groups are widely seen as conduits for conservative Saudi religious influences.

Representative Organizations/
Key Figures
▪ The secretary general of the Muslim World League is Abdullah bin Abdul Mohsin al Turki.
▪ The secretary general of the World Assembly of Muslim Youth is Saleh al-Wahaibi.
▪ Egyptian-born, London-based Kemal el-Helbawy has served in leadership positions in both organizations and is also a senior figure in the
Muslim Brotherhood. Pew forum on reli gion & pu blic life www.pewforum.org
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Changes in Influence
In recent years, the Muslim World League and the World Assembly of Muslim Youth have found
themselves in competition with some of the organizations they once sought out as partners. In some
cases, these other groups are seen as having done a better job than the League and the Assembly at
addressing the needs of Muslims in the West. According to some accounts, one rarely hears younger
Muslims talking about the League or the Assembly anymore. In some respects, organizations such as
the League and the Assembly have come to represent a paradox. On the one hand, the groups seek to
speak for the global Muslim community – or umma. But they also remain rooted in a very particular
religious worldview – Saudi Wahhabism – that has not been adopted by most Muslims in the West.
Many Muslims in Europe today are seeking interpretations of Islam that address their unique problems
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and issues – interpretations that can help them to understand the relevance of Islam to their daily lives.
For this reason, they might not be as interested as they once were in organizations based on religious
frameworks that are rooted in other cultures, such as the Assembly and the League, and instead prefer
home-grown organizations, such as Young Muslims UK, which grew out of the Jama’at-i Islami
movement, or the European Council for Fatwa and Research, a Muslim Brotherhood-affiliated group
headquartered in Dublin that provides opinions on matters of Islamic religious law for European
Muslims.26
The influence of more established da’wa groups such as the League and the Assembly has also waned
as new technologies have made it easier for other groups to reach wide audiences. Discussions about
issues relevant to Muslims are increasingly taking place on the Web – in blogs and in social media
outlets such as Facebook and Twitter. In many cases, those leading the discussions no longer seek or
need the legitimacy that affiliation with a transnational organization such as the League or the
Assembly once conferred. Even when European Muslims are seeking information on Saudi-style
Islam, they can go to the websites of such high-profile scholars as Saudi cleric Salman al-Audah, the
force behind the popular website islamtoday.com, and the late Nasiruddin al-Albani, rather than trying
to obtain information from the League or the Assembly.
26 See, for example, Philip Lewis, Young, British and Muslim, Continuum International Publishing Group, 2007. Pew forum on reli gion & pu blic life
www.pewforum.org
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Although the Muslim World League and the World Assembly of Muslim Youth are less familiar to
young Muslims in Europe today than they were a generation ago, these wellfunded groups continue to
exert substantial influence through their extensive outreach efforts and publishing networks. And
while the two groups are no longer the sole purveyors of Saudi-style Islam to European audiences,
they still represent an important infrastructure for propagating conservative religious views from the
Middle East throughout Europe.
For More Information
For more on the Muslim World League and the World Assembly of Muslim Youth, see:
Schulze, Reinhard. “International Islamic Organizations and the Muslims in Europe.” Migration, Volume 28, 1998.
Schulze, Reinhard. Islamischer Internationalismus im 20. Jahrhundert: Untersuchungen zur Geschichte der Islamischen
Weltliga. Brill, 1990. (In German.)
Pew forum on reli gion & pu blic life www.pewforum.org
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Radical Islamist Movements:
Jihadi Networks and Hizb ut-Tahrir
40

Islamic radicalism in Western Europe is generally associated with networks and cells affiliated with
global jihadi organizations, such as al-Qaeda, whose ideology calls for the violent pursuit of a global
Islamic political order. By most accounts, support for radical extremist groups is relatively low among
Muslims in Europe.27 Nevertheless, such groups have been central to the public discussion of Islam in
Europe, especially in recent years. Dramatic and violent events perpetrated by jihadi cells, such as the
Madrid bombings of 2004 and the attacks on the London transport system the following year, have
fostered a growing fear of Islamic extremism among many Europeans and others in the West. But
violent jihadi organizations represent only one segment of a broader ecology of Islamic radicalism that
includes militants without direct operational ties to any group, as well as nonviolent radicals who
disavow the use of force to affect political change, such as Hizb ut-Tahrir. While media and policy
elites often lump these various strains of radicalism together, the political logic that drives the groups
often varies significantly. Radical Islamist movements also differ from broader currents of Islamist
activism, such as that represented
by the Muslim Brotherhood. While the movements share certain ideological roots, followers of the
Islamism associated with the Muslim Brotherhood are, for the most part, committed to working within
existing political and legal systems. Indeed, Islamists and jihadists increasingly find themselves at
odds rather than working in consort. In fact, some Brotherhood-linked groups have worked with
European security services to curb the influence of radical groups. In addition, several new Muslim
organizations – including the Quilliam Foundation in London and British Muslims for Secular
Democracy – have been established in recent years to try to counter the influence of radical groups. 28

27 See, for example, “The Great Divide: How Westerners and Muslims View Each Other,” Pew Research Center’s Global Attitudes Project, June 22, 2006,
http://pewglobal.org/2006/06/22/the-great-divide-how-westerners-and-muslims-vieweach-

other/4/#iii-islam-modernity-and-terrorism.
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London’s Canary Wharf observe a two-minute silence in memory of the victims of the July 7, 2005, bombings one week after the attacks.
© Rolf Soderlind/Reuters/Corbis Pew forum on reli gion & pu blic life www.pewforum.org
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Arrival and Growth of Violent Radicalism in Europe
The origins of Islamic radicalism in Western Europe can be traced to the 1970s and ’80s, when a
number of Muslim dissidents, including some jihadi ideologues affiliated with violent offshoots of the
Muslim Brotherhood, were forced to flee their home countries, such as Egypt and Syria, and arrived in
Europe. Europe itself was not initially viewed as a battleground for these early jihadis, who tended to
focus on struggles back home. During the 1990s, for example, militants from the Groupe Islamique
Armé (Armed Islamic Group) in Algeria used France and Britain as staging grounds to organize and
raise funds to continue their struggle against Algeria’s secular government. But the 1990s also
witnessed the arrival in Europe of a number of radicals with a broader, more global agenda. Some of
these ideologues — such as Syria’s Abu Mus’ab al-Suri and Jordan’s Abu Qatada — had close ties to
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Osama bin Laden and al-Qaeda. Both figures are considered major voices within global jihadi circles,
having written some of the most influential theoretical treatises on global jihad and having worked
directly with armed Islamist groups in North Africa and Afghanistan. Another key figure is Abu
Hamza al-Masri, a veteran of jihadi efforts in the Balkans and Afghanistan, who has lived in the
United Kingdom since the late 1970s. Abu Hamza was the imam of the North London Central
(“Finsbury Park”) Mosque during the period in the late 1990s and early 2000s when it became widely
regarded as a bastion of radical preaching. Since 2006, Abu Hamza has been in a British prison,
convicted of multiple terrorism-related offenses.
While Europe had seen sparks of exported foreign conflicts during the 1990s – such as the 1995 Paris
bombing linked to the Algerian Groupe Islamique Armé – it was the aftermath of the 9/11 attacks in
the United States in 2001, and their connection to an al-Qaeda cell in
28 See, for example, Robert Lambert, “Empowering Salafis and Islamists Against Al-Qaeda: A London Counterterrorism Case Study,” PS: Political Science &
Politics, Volume 41, Number 1, pages 31-35, 2008. Muslim cleric Abu Hamza al-Masri speaks at a rally organized by the radical Islamic group Al-Muhajiroun
in London’s Trafalgar Square on Aug. 25, 2002.
© Reuters/CORBISb Pew forum on reli gion & pu blic life www.pewforum.org
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Hamburg, Germany, that brought wider attention to the question of whether Europe might be serving
as a staging ground for global jihadi activities. The Madrid train bombings of 2004 — perpetrated by a
group of North Africans ideologically inspired by, although seemingly not operationally linked to alQaeda — raised fears that Europe had become more than a haven for jihadist groups and was now one
of their targets. These fears were significantly compounded the following year by the suicide bomb
attacks on London’s transportation system planned and carried out by four second-generation British
citizens, all but one of whom had been raised in the U.K. With concerns about the radicalization of
Muslim youth on the rise, European governments, starting in the mid-2000s, embarked on a range of
strategies to counter this newly perceived threat. In the U.K., for example, significant funds were
poured into a wide range of counter-radicalization efforts, such as the Preventing Violent Extremism
program, which provides interfaith educational programs and funding for other initiatives aimed at
building up the credibility of moderate interpretations of Islam in the eyes of Muslim youth.

Size and Makeup of Radical Groups
Reliable data on the size and influence of radical groups are difficult to come by. Some estimates have
suggested that the number of radical Islamists active in jihadi cells or networks in Europe has never
exceeded more than several hundred.29 One report estimated that there were 28 active jihadi networks
in Europe from 2001-2006.30
29 See Petter Nesser, “Jihad in Europe: A survey of the motivations for Sunni Islamist terrorism in post-millennium
Europe,” Norwegian Defense Research Establishment, 2004.
30 Edwin Bakker, “Jihadi Terrorists in Europe: Their characteristics and the circumstances in which they joined the jihad,”
Netherlands Institute of International Relations (Clingendael), December 2006.
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SNAPSHOT
Radical Islamist Movements: Jihadi Networks and Hizb ut-Tahrir

Origin
Have used Europe for sanctuary and fundraising since the 1970s but began concerted organizing and recruiting efforts on the continent in the
1990s.

Stated Purpose/Goals
To replace democracy and the nation-state, whose legitimacy they reject, with legal and political systems based on Islamic teachings.

Method/Activities
Networks and cells affiliated with global jihadi groups, such as al-Qaeda, as well as individual militants without direct operational ties to any
group, pursue an agenda that calls for the violent pursuit of a global Islamic political order. Nonviolent radical groups such as Hizb ut-Tahrir
(“Party of Liberation”) seek to establish
Islamic rule through political means.

Representative Organizations/
Key Figures

▪ Radical leaders and ideologues who have spent extended periods of time in Europe include Abu Qatada of Jordan and Abu Mus’ab al-Suri
of Syria, both of whom have ties to al-Qaeda.
▪ Abu Hamza al-Masri, formerly an imam at the North London Central (“Finsbury Park”) Mosque, has been imprisoned in Britain since 2006
for terrorismrelated offenses. Pew forum on religion & pu bliclife www.pewforum.org
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Limited in scale, radicalization has also proven to be an idiosyncratic phenomenon. In some cases, the
individuals involved – such as “shoe bomber” Richard Reid, who in 2001 tried to set off a bomb on a
commercial aircraft – have a history of social alienation and involvement with petty crime. In other
cases, those involved in violent acts – such as London subway bomber Mohammad Sidique Khan –
are highly educated and seemingly well-integrated individuals.
While direct organizational ties to global jihadists such as al-Qaeda have rarely been established in
the case of European jihadists, it is clear that broad ideological affinities do exist between self-starter
cells in the West and the militant Islamism of bin Laden and al-Qaeda’s second in command, Ayman
al-Zawahiri. In some cases, European militants appear to have received organizational or material
support from alleged al-Qaeda regional affiliates, such as North Africa’s “al- Qaeda in the Maghreb.” 31
In other instances, however, militants appear to have found inspiration from other sources, such as
jihadi websites. Recent years have also witnessed a number of European jihadis traveling from the
continent to areas of conflict in the broader Muslim world, such as Iraq, Pakistan and the Horn of
Africa.32
31 The Maghreb (literally “the place of the sunset” or “west”) is a term commonly used in Arabic to refer to the northernmost region of Africa containing the
predominantly Arab and Muslim nations of Algeria, Libya, Mauritania, Morocco and Tunisia, along with the disputed territory of Western Sahara.
32 See, for example, Craig S. Smith and Don van Natta, Jr., “Officials Fear Iraq’s Lure for Muslims in Europe,” The New York Times, Oct. 23, 2004,
http://www.nytimes.com/2004/10/23/international/europe/23france.html?_r=1&ref=don_ van_jr_natta; and Tristan McConnell, “British and American Fighters
Respond to Jihad Call in Somalia,” The Times [of London], May 23, 2009, http://www.timesonline.co.uk/tol/news/world/africa/article6345930.ece.
Anja Niedringhaus/Associated Press Spanish railway workers and police examine the debris of a destroyed train at Madrid’s Atocha railway station after the March

2004 train bombings.
Pew forum on reli gion & pu blic life www.pewforum.org
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The Hizb ut-Tahrir Movement
Another important form of Islamic radicalism in Europe is associated with the Hizb ut-Tahrir
movement. Hizb ut-Tahrir (or “Party of Liberation”) is frequently equated with jihadism despite being
different from the violent radical groups in terms of its organizational structure, methods and public
profile. Founded in the Middle East in the early 1950s as an offshoot of the Muslim Brotherhood, the
group seeks to re-establish the caliphate, or “golden age” of Islamic rule, through political means. To
this end, its followers reject both the nation-state as a political institution and democracy as a political
system. Hizb ut-Tahrir never managed to gain a mass following in the Middle East and was largely
driven underground in the Arab world due to hostility from secular regimes touting Arab nationalism.
Nevertheless, the group has developed a strong presence in Europe, particularly in the U.K. and
Denmark. It also has a significant following in Germany, in spite of being banned in that country since
2003 on charges of anti-Semitism. One reason Hizb ut-Tahrir has been successful in Europe is because
it has made an effort to tap into the mixed or “hybrid” sense of identity found among second- and third
generation European Muslims, some of whom feel a sense of alienation from both the Western
societies in which they were raised and the Muslim-majority countries from which their parents or
grand-parents emigrated. Hizb ut-Tahrir’s rhetoric attempts to tap into this sense of alienation by
encouraging its followers to view their political identity in global terms, as Muslims struggling on
Members of Hizb ut-Tahrir stage an anti-war demonstration outside the London Conference on Afghanistan, held at Lancaster House on Jan. 28, 2010.
BEN STANSALL/AFP/Getty Images Pew forum on reli gion & pu blic life www.pewforum.org
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Behalf of co-religionists worldwide rather than as citizens of particular nation-states. For this reason,
its activities have often been regarded as an obstacle to the assimilation of European Muslims. Unlike
many jihadi groups, Hizb ut-Tahrir officially eschews violence, saying it prefers to achieve its goal of
a new caliphate through persuasion, protests and political organizing, including recruiting senior
political and military officials to its cause. The group frequently organizes rallies and protests,
particularly in the U.K., which are usually accompanied by ambitious public statements, such as
“Britain will be an Islamic state by the year 2020!” The movement also has sought to take advantage
of the suspicions that some British Muslims have expressed about the government’s counterradicalization efforts.33 For example, the group has published reports linking the British government’s
anti-terrorism initiatives to attempts to stifle dissent regarding British involvement in the Iraq War. In
the aftermath of 9/11, Hizb ut-Tahrir adopted a somewhat different strategy in the U.K. than it
previously had. Where it once denounced any Muslims who did not share its goals as un-Islamic, it
now expresses greater willingness to work with Muslim groups of diverse ideological orientations.
However, the group continues to oppose Muslims’ participation in European electoral politics. And,
despite its publicly avowed commitment to nonviolence, some analysts in the West continue to view
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the movement as part of the wider ecology of jihadism.34 The influence of radical Islamist groups and
movements has been felt throughout the broader Muslim community of Western Europe. The general
climate of fear and insecurity prompted by recent terrorist attacks has resulted in considerable public
scrutiny of European Muslims, including anti-terrorism initiatives that have raised civil rights
concerns among many Muslims. Some radical groups, including Hizb ut-Tahrir, claim that these antiterrorism policies represent evidence that Muslims will never be fully welcome in the West.
33 See, for example, “Report: Radicalisation ‘Extremism’ & ‘Islamism’: Realities and Myths in the ‘war on terror’,” Hizb ut-Tahrir Britain website, July 12,
2007, http://www.hizb.org.uk/hizb/resources/htb-publications/report-radicalisationextremism-&- islamism-realities-and-myths-in-the-war-on-terror.html.
34 See, for example, Zeyno Baran, “Hizb ut-Tahrir: Islam’s Political Insurgency,” The Nixon Center, 2004,
http://www.nixoncenter.org/Monographs/HizbutahrirIslamsPoliticalInsurgency.pdf, and Ariel Cohen, “Hizb ut-Tahrir: An Emerging Threat to U.S. Interests in
Central Asia,” The Heritage Foundation, May 30, 2003, http://www.heritage.org/ Research/Reports/2003/05/Hizb-ut-Tahrir-An-Emerging-Threat-to-USInterests-in-Central-Asia.
Pew forum on reli gion & pu blic life www.pewforum.org
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For More Information
For more on Islamic radicalism in Europe, see:
Coolsaet, Rik, editor. Jihadi Terrorism and the Radicalisation Challenge in Europe. Ashgate, 2008.
Pargeter, Alison. The New Frontiers of Jihad: Radical Islam in Europe. University of Pennsylvania Press,
2008.
Wiktorowicz, Quintan. Radical Islam Rising: Muslim Extremism in the West. Rowman & Littlefield, 2005.
Pew forum on reli gion & pu blic life www.pewforum.org
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S ufi Orders
Sufism represents the inward-looking, mystical dimension of Islam. Often thought erroneously to be
its own sect or denomination – such as Sunni Islam – Sufism is better understood as an approach that
mixes mainstream religious observances, such as prescribed daily prayers, with a range of
supplementary spiritual practices, such as the ritual chanting of God’s attributes (zhikr) or the
veneration of saints. Sufism dates back almost to the time of the Prophet Muhammad, and it has been
present in Muslim societies for more than 12 centuries. Historically, Sufis were organized into a
number of brotherhoods or mystical orders (tariqat, literally “paths”), each with its own religious rites,
saintly lineage and leadership structure. The head of each order, generally a hereditary position known
as the shaykh or pir, represented a spiritual genealogy tracing back to the prophet. The theological
orientation of Sufism – with its inward focus on spirituality – is such that its followers tend to shy
away from more political forms of Islam. Historically, however, Sufi orders have not always been
entirely apolitical. Some Sufi leaders, especially in the Muslim world, have allied themselves with
political forces and, in some instances, even with militant causes. Many Sufi orders place a great deal
of emphasis on shari’a (Islamic) law and the strict observance of orthodox requirements in the areas of
worship and social affairs. Moreover, given the pre-eminent position of the shaykh or leader, the
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orders can be rather authoritarian and rigidly hierarchical. For example, the most devoted followers of
an order (known as murids) are expected to follow the leader’s directives without question.
A traditional Sufi ceremony takes place in a prayer room in Rahovec, Kosovo. Armend Nimani/AFP/Getty Images Pew forum on reli gion & pu blic life
www.pewforum.org
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The emphasis on personal and emotional religious experiences in Sufism made it enormously popular
among the masses and led to new forms of religious expression, including singing and dancing (the
whirling dervishes of Turkey are a well-known example). Sufism’s popular appeal ultimately helped
Islam spread across Africa, Asia and Europe. Today, many well-known Sufi orders – such as the
Naqshbandis and Qadiris – enjoy a substantial global following. These brotherhoods have become
thoroughly integrated into the social structure of many Muslim societies, and it is therefore not
surprising that when Muslim immigrants from Asia, Africa and the Middle East began arriving in
Europe in significant numbers in the 1960s, many brought their Sufi order affiliations with them. Not
all Sufism in contemporary Europe is the result of recent migrations, however. Some Sufi orders, such
as the Bektashis of Albania, Bulgaria and Macedonia, have been present in the region since the Middle
Ages. Indeed, the religious culture of Muslim communities in the Balkans has largely been shaped by
the legacy of Sufism.

Ethnic Makeup and Size
Regardless of their origins, Sufi orders in Europe are deeply embedded in the cultures of many muslim
communities – so deeply, in fact, that it is often difficult to distinguish them from particular cultures
and ethnic groups. The Tijani and Muridi orders, for example, are thoroughly woven into France’s
West and North African communities. A slight majority of the U.K.’s predominantly South Asian
Muslim community are Barelwis, followers of a broad Sufi-oriented movement that encompasses a
variety of orders, including the Chistis, Qadiris and Naqshbandis. Some large Sufi orders cross
multiple ethnic groups. The Naqshbandis, for example, are strongly represented across many Muslim
communities in Europe. Today, it is one of the most prominent orders in the U.K. Through annual
visits to Britain from his home base in Cyprus, the Naqshbandis’ leading shaykh, Nazim al-Qubrusi,
has developed a diverse following of Turks, South Asians and white or Afro-Caribbean converts in
London and Sheffield, as well as a group of South Asian followers in Birmingham.
Nazim al-Qubrusi, leader of the Naqshbandis, at his home in Cyprus on Feb. 18, 2005. ALEX MITA/AFP/Getty Images
Pew forum on reli gion & pu blic life www.pewforum.org
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Given the pervasiveness of Sufi orders in Europe, and the often informal nature of their influence, it
can be difficult to determine their actual size. In addition, while some Muslims choose to formally join
a particular order, others may opt for a more informal relationship, treating the heads of Sufi orders as
respected spiritual guides (murshids) rather than as formal religious leaders. Nevertheless, Sufism’s
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influence is strong. In Germany, for example, up to 15% of Turkish immigrants and 20% of Germanborn Turks are thought to be active members of Sufi-based organizations, such as the Sulaymançis. 35
Some Sufi orders – particularly those with leadership figures who have been educated or are based in
the West – have been particularly successful at adapting to European cultures and societies. For
example, Fouzi Skali, a Sorbonne-trained anthropologist who oversees a sub-branch of the Qadiri
order in France, has succeeded in making Sufism attractive to an urban, modern-educated, middle- and
upper-class audience – a departure from earlier perceptions in France of traditional Sufism as rural and
backward. Members of this order today come from all strata of French society. Skali has also managed
to generate interest in Sufi culture among a wider European audience by marketing Moroccan Sufism
through numerous cultural events and festivals, some of which are broadcast on French television.
35 See Gerdien Jonker, “The evolution of the Naqshbandi-Mujaddidi: Sulaymançis in Germany,” in Jamal Malik and John Hinnells, editors, Sufism in the West,
Routledge, 2006.

SNAPSHOT
Sufi Orders

Origin
Sufism has been present in Muslim societies for more than 12 centuries. Historically, Sufis were organized into a number of brotherhoods or
mystical orders, and many Muslim immigrants took their Sufi order affiliations with them to Europe. Other Sufi orders have been present in
the region since the Middle Ages.

Stated Purpose/Goals
Sufism is the inward-looking, mystical dimension of Islam, emphasizing personal and emotional religious experiences. The theological
orientation of Sufism, with its inward focus on spirituality, is such that its followers generally tend to shy away from more politicized forms
of Islam.

Method/Activities
Sufism mixes mainstream religious observances with a range of supplementary spiritual practices. Some of the most popular and well-known
examples of Sufi practices are the ritual chanting of God’s attributes (zhikr) and dancing, such as that performed by the whirling dervishes in
Turkey.

Representative Organizations/
Key Figures
▪ The Naqshbandi order has a global following and is found throughout Europe; it is led by Nazim al-Qubrusi from his base in Cyprus.
▪ The Qadiri order has a broad following in Europe; Sorbonnetrained anthropologist Fouzi Skali oversees a sub branch of the order in France.
Fouzi Skali, who oversees a subbranch of the Qadiri order in France, has given a more modern face to Sufism.
© Philippe Lissac/Godong/Corbis Pew forum on religion & public life www.pewforum.org
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Indeed, the leaders of Sufi orders in Europe are frequently involved in a wide range of extra-spiritual
activities. For example, Faizul Aqtab Siddiqi, leader of a Naqshbandi order in Britain, practices civil
law as a certified barrister and provides shari’a-compliant arbitration for settling conflicts between
Muslim commercial disputants. He also helped to organize a large protest in London in 2006 against
the now-famous Danish cartoons of the Prophet Muhammad that many Muslims found offensive.
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Government Promotion of Sufism

In recent years, some European governments have sought to promote Sufism as a culturally authentic
counterweight to more politicized Islamist movements, such as the Muslim Brotherhood. Sufism’s
emphasis on personal spirituality fits neatly with secular European notions that religion should be
reserved for private life rather than for the public square. But the efforts by European governments to
promote Sufism have not always been successful. For instance, the Sufi Muslim Council in the U.K. –
which was founded with the encouragement of the government in the aftermath of the July 2005
London transit bombings – has been widely viewed with suspicion by British Muslims, who question
its credibility as a representative of the community.36 Many see the Council as an attempt by the
government to displace larger and more established organizations, such as the Muslim Council of
Britain, which is widely regarded as the main national umbrella body for Muslim organizations in the
U.K., and the British Muslim Forum, a grassroots group representing the majority strain of Sufism in
the U.K. Others perceive the Sufi Muslim Council as a blatant attempt by the government to co-opt
traditional Sufism for political purposes.37 These debates are taking place against the backdrop of
broader discussions that have been going on since 9/11 over how Western governments can promote
various forms of “moderate Islam.” 38
36 See, for example, Oliver King, “Criticism for new Muslim organization, ” The Guardian, July 19, 2006,
http://www.guardian.co.uk/politics/2006/jul/19/immigrationpolicy.religion.
37 See, for example, Shehla Khan, “From another shore - New Sufis for New Labour,” The Muslim News, Aug. 25, 2006,
http://www.muslimnews.co.uk/paper/index.php?article=2563.
38 See, for example, Angel Rabasa et al., Building Moderate Muslim Networks, The RAND Corporation, 2007;
see especially chapter 6.
Pew forum on reli gion & pu blic life www.pewforum.org
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An Appetite for Spirituality
Apart from debates about the political role of Sufism in Europe, there are signs of a broader
groundswell of popular interest in this particular approach to Islam, including the noticeable popularity
in Europe of such figures as Yemeni Sufi scholar Al-Habib Ali al-Jifri and American Sufi scholar
Hamza Yusuf Hanson.39 Hamza Yusuf, director of the Zaytuna Institute in San Francisco, is an
American convert to Islam whose fusion of spirituality, traditional Islamic learning and colloquial style
has earned him a following among young Muslims in the West. In the face of what is often experienced
as an onslaught of competing and sometimes contradictory views on religion available through the
Web and other new media channels, some Muslims have found that affiliation with a Sufi order offers
an appealing alternative: a single, reliable source of information on Islam that comes with a personal
spiritual guide.40 The new wave of enthusiasm for Islamic mysticism suggests that this tradition will
continue to have a pervasive influence across Europe’s Muslim communities.
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For More Information
For more on the activities of Sufi orders in Europe, see:
Geaves, Ron, Markus Dressler and Gritt Klinkhammer, editors. Sufis in Western Society: Global Networking and Locality.
Routledge, 2009. Malik, Jamal and John Hinnells, editors. Sufism in the West. Routledge, 2006.
39 For more on al Habib Ali al-Jifri, see Saeed Al-Batati, “Habib Ali Zain al-Abideen al-Jifri,” Yemen Times, Aug. 12, 2009,
http://www.yementimes.com/DefaultDET.aspx?i=1008&p=report&a=1. For more on Hamza Yusuf Hanson, see Jack O'Sullivan, “ ‘If you hate the West,
emigrate to a Muslim country’,” The Guardian, Oct. 8, 2001, http://www.guardian.co.uk/world/2001/oct/08/religion.uk.
40 See, for example, Celia A. Genn, “The Development of a Modern Western Sufism” in Martin van Bruinessen and Julia
Day Howell, editors, Sufism and the ‘Modern’ in Islam, I.B. Tauris, 2007. American Sufi scholar
Hamza Yusuf Hanson. Religion News Service Photo courtesy of Zaytuna College
Pew forum on reli gion & pu blic life www.pewforum.org
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T ablighi Jama’at
The Tablighi Jama’at (“Society for Spreading Faith”) is a global educational and missionary
movement whose primary purpose is to encourage Muslims everywhere to be more reli- giously
observant. It currently operates in roughly 150 countries around the world, including in Western
Europe. According to the teachings of the Tablighi Jama’at, the reformation of society is achieved
through personal spiritual renewal. To this end, the group encourages its followers to undertake shortterm preaching missions, known as khuruj, in order to reinforce the religious norms and practices that,
in its view, underpin a moral society. These missions typically last from a few days to a few months.
The movement does not have a large formal membership. Instead, it is largely comprised of small
groups of itinerant male preachers – usually no more than 10 per group – who travel, eat, sleep, wash
and pray together and often observe strict regimens relating to dress and personal grooming. When
these groups of lay preachers arrive in a new area, they reach out to Muslims of all social strata n an
effort to remind them of the core teachings of the rophet Muhammad and encourage them to attend
mosque prayers and listen to sermons.
The Tablighi Jama’at is thought to be one of the world’s largest religious movements. Exact
membership figures are difficult to determine, however – given the diffuse nature of the group and the
fact that many of its followers participate in its activities only on a part-time basis – and estimates
range as widely as 12 million-80 million.41
41 See, for example, Muhammad Khalid Masud, editor, Travellers in Faith: Studies of the Tablighi Jama’at as a Transnational Movement for Faith Renewal,
Brill, 2000, and Fred Burton and Scott Stewart, “Tablighi Jamaat: An Indirect Line to Terrorism,” Stratfor Terrorism Intelligence Report, Jan. 23, 2008,
http://www.stratfor.com/weekly/tablighi_jamaat_indirect_ line_terrorism.
The Tablighi complex in the British town of Dewsbury. Jon Super/Associated Press
Pew forum on reli gion & pu blic life
www.pewforum.org
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Origins and Growth
The Tablighi Jama’at was founded in 1926 in Mewat, India, by Maulana Muhammad Ilyas, an Islamic
scholar and teacher. The movement began as an effort to counteract the activities of Hindu revivalists
in India, who at the time were attempting to convert Muslims to Hinduism. Worried that existing
Islamic educational institutions were not capable of fending off the Hindu challenge, Ilyas envisioned
a movement that would send missionaries to villages to instill Muslims with core Islamic values.
Despite its origins in interreligious tensions, the Tablighi Jama’at was for decades a generally
apolitical and pacifist movement, which helped the group expand its membership beyond the Indian
subcontinent to the Middle East, North Africa and elsewhere. While most Tablighis still live in
Muslim-majority countries, such as Pakistan, Bangladesh and Indonesia, the group also has a
significant presence in parts of Western Europe, particularly the U.K., France and Spain. Its European
membership has been estimated at about 150,000 or more.42
Theologically, the Tablighi Jama’at movement is closely tied to the scriptural, conservative Deobandi
school of Sunni Islam, which emphasizes strict adherence to religious orthodoxy. Most of the religious
scholars and leaders associated with the Tablighi Jama’at are followers of Deobandism. Although
Deobandism originated in South Asia (in the town of Deoband, near Delhi in northern India), it has
much in common with the Wahhabi style of Islam that is associated with Saudi Arabia’s religious
establishment. However, Deobandi doctrine tends to be more flexible than Wahhabism and is more
accepting of other Islamic approaches, such as Sufism.

Lack of Centralized Control
Various regional centers run by Deobandi scholars affiliated with the Tablighi Jama’at attempt to
oversee the movement’s activities in particular areas. But Tablighis are hard to monitor and supervise,
in part because there are so many of them. Administrative control is further complicated by the fact
that temporary participants make up a large
42 See, for example, Dietrich Reetz, “The Piety of Modernity: The Tablighi Jama’at in Europe,” 2009, unpublished.
Pew forum on reli gion & pu blic life www.pewforum.org
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percentage of the group’s membership at any given time. Many of those who participate in its
missionary activities do so only on weekends or once or twice per month. The lack of centralized
control means that various Tablighi missionaries operate in different ways and often improvise rather
than follow a standard strategy. As a result, the movement’s impact tends to vary widely depending on
the methods, intentions and inclinations of its local leaders and followers. For instance, a large
Tablighi complex in the British town of Dewsbury functions as a regional headquarters, coordinating
Tablighi activities throughout Northern Europe. Other centers, however, focus more on local concerns
or on serving particular
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ethnic populations. For example, the Tablighi center in Barcelona has geared its efforts to the needs of
the city’s immigrants of North African origin. In France, there is a major Tablighi center in St. Denis,
outside of Paris, but most Tablighi groups in the country operate independently, primarily by building
relationships with local mosques.
SNAPSHOT
Tablighi Jama’at (the “Society for Spreading Faith”)

Origin
Founded by Islamic scholar and teacher Maulana Muhammad Ilyas in 1926 in Mewat, India.

Stated Purpose/Goals
To reform society by encouraging Muslims everywhere to be more religiously observant.

Method/Activities
Small groups of missionary preachers travel together and reach out to Muslims of all social strata to remind them of the core principles of
Islam, encouraging them to attend mosque prayers and listen to sermons.

Representative Organizations/
Key Figures
▪ Maulana Hafiz Patel is the leader of the group in Britain and chief of its European headquarters, which is based in the U.K.
▪ Mohamed Younès is the group’s leader in France. A Tablighi follower sits outside the Tablighi center in St. Denis, France.
© SERRA ANTOINE/CORBIS SYGMA

Pew forum on religion public life www.pewforum.org
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Tablighi followers in the U.K. tend to be of South Asian descent. The movement in Britain ncludes
many socially mobile professionals and business owners, as well as people from lower- and lowermiddle-class backgrounds, who represent the movement’s traditional onstituencies. In France and
Spain, by contrast, Tablighis are largely made up of orking-class Muslims from the Maghreb region of
North Africa.43 hile the group has enjoyed substantial growth in much of Europe, its missionary efforts
on the continent have not always been successful. In Germany, for instance, Tablighis ave found it
difficult to penetrate Muslim communities comprised largely of immigrants rom Turkey, a country
where the Tablighi Jama’at has virtually no presence.

Working Within the System
Over the course of its decades-long presence in Western Europe, the Tablighi Jama’at has largely
come to terms with and adapted to the reality of religious, social and political pluralism in the region.
This is particularly true regarding issues of law, politics and civil society. For example, the movement
has shown a great willingness to partner with non- uslim political institutions to further its ends.
Indeed, in many parts of Western Europe, the Tablighis have developed a sophisticated understanding
of how to engage and work the levers of local political power. In France, for example, local Muslim
groups were unable to build a mosque in the southern port city of Marseille until the Tablighis
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succeeded in partnering with the city’s conservative mayor, Jean-Claude Gaudin, who publicly backed
the initiative. This helped clear a path for the mosque’s construction in 2007.
43 The Maghreb (literally “the place of the sunset” or “west”) is a term commonly used in Arabic to refer to the northernmost egion of Africa containing the
predominantly Arab and Muslim nations of Algeria, Libya, Mauritania, Morocco and unisia, along with the disputed territory of Western Sahara. Jean-Claude
Gaudin, mayor of Marseille, makes a speechb the beginning of the construction of Marseille’s first mosque in 2005 as several Muslim leaders listen. ERARD
JULIEN/AFP/Getty Images Pew forum on religion & public life www.pewforum.org
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On the other hand, when Tablighis in Britain bought a large tract of land in London and gan planning
for an enormous new mosque complex – which would have been the argest religious building in
Britain – near the site of the 2012 Olympic facilities, opposition uickly developed. Members of the
public raised concerns about having so visible a Muslim presence in proximity to the Olympic Games,
as well as about the movement’s possible ties to extremism. Despite retaining a public relations firm to
address these concerns, the Tablighis were forced to scrap their plans for the mosque in early 2010. In
recent years, the Tablighi Jama’at has used the media, particularly new communications technologies,
to spread its message. As recently as a decade ago, the movement viewed information technology with
considerable skepticism. Now, however, short videos by the Tablighi Jama’at proliferate across
websites such as YouTube, indicating an increasing awareness on the part of the group that it needs to
find new ways to compete in the teeming marketplace of Muslim ideas.

Links to Other Groups
While most followers of the Tablighi Jama’at are primarily interested in matters of personal iety and
spiritual self-renewal, some have been accused of having ties to radical etworks. This concern has
been raised from time to time since the 9/11 terrorist attacks n the U.S. by journalists, law enforcement
personnel and national security policymakers n the West who say the group’s missionary activities and
loose organizational structure an be exploited by radical elements.44 “Shoe bomber” Richard Reid, who
in 2001 tried o set off a bomb on a commercial aircraft, and John Walker Lindh, the American citizen
captured by U.S. forces with Taliban soldiers in Afghanistan in 2001, both spent time n Tablighi
circles. And because the group has strong ties to Deobandi Islam, the same chool of thought that
informs the religious worldview of the Taliban, certain Tablighi ama’at leaders from South Asia have
been linked to some of the same networks as Taliban cholars.
44 See, for example, Susan Sachs, “A Muslim Missionary Group Draws New Scrutiny in U.S.,” The New York Times, uly 14, 2003,
http://www.nytimes.com/2003/07/14/us/a-muslim-missionary-group-draws-new-scrutiny-in-us.html.
Pew forum on religion & public life www..pewforum.org

49

For More Information
For more on the Tablighi Jama’at, see:
Masud, Muhammad Khalid, editor. Travellers in Faith: Studies of the Tablighi Jama’at as a Transnational Movement for
Faith Renewal. Brill, 2000.
Sikand, Yoginder. Origins and Development of the Tablighi Jama’at (1920-2000): A Cross-Country Comparative Study.
Sangam Books, 2002.
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N etworks of Religious Scholars
In addition to other, more conventional social and religious movements, a number of networks built
around religious scholars or popular preachers also have a lot of influence among Muslims in Western
Europe. While these networks are in many ways separatev and distinct from other groups, they often
intersect with and draw on the influence of more formal movements and organizations, such as the
Muslim Brotherhood and the Muslim World League. In particular, they are often what social scientists
call “force multipliers,” meaning that they play a key role in expanding the influence of other Muslim
movements and groups. In many cases, these scholarly networks are built around a key figure – such
as a religious scholar or media-based preacher – whose ideas and personal identity largely define the
network. In other cases, religious influence emanates from a more formal institutional structure, such
as Islamic fiqh (legal) councils – groups that provide religious legal opinions on a range of issues. But
even within the fiqh councils, the overall orientation is still often defined by the vision and thinking of
a particular scholarly figure or figures within the council. There are a number of well-known Muslim
scholars and thinkers who have significant influence in Europe today, including Swiss-Egyptian
intellectual Tariq Ramadan, Cambridge University scholar Abdal Hakim Murad and Mustafa Ceric,
the Grand Mufti of Bosnia.45 However, this case study focuses only on those scholars and preachers
who have created networks of institutions and media outlets to propagate their teachings.

Yusuf al-Qaradawi
Of all the Islamic theologians with a significant profile in Western Europe, the most prominent may be
Yusuf al-Qaradawi, a religious scholar now in his mid-80s who is a well-known media figure
throughout the Muslim world. Al-Qaradawi is widely regarded by Sunni Muslims as one of today’s
45 For more information on Tariq Ramadan, see “A Conversation With Tariq Ramadan: Islam, the West and the Challenges of Modernity,” Pew Research
Center’s Forum on Religion & Public Life, April 27, 2010, http://pewforum.org/Politics-and- Elections/A-Conversation-With-Tariq-Ramadan.aspx. Yusuf alQaradawi addresses a news conference at City Hall in London
on July 7, 2004. Ian Nicholson/PA Wire Pew forum on reli gion & public life www.pewforum.org
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pre-eminent jurists. His views have become influential throughout the Muslim world through prolific
publication and translation, and via media outlets such as satellite television and the internet. Born in
Egypt, al-Qaradawi received training and early employment within that country’s religious
establishment, eventually graduating from Cairo’s al-Azhar University, a historic institution widely
known as a seat of Islamic learning as well as a full-fledged university. Al-Qaradawi, who is closely
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associated with the Muslim Brotherhood, was jailed several times by the Egyptian government before
finally leaving Egypt in the early 1960s and taking up residence (and citizenship) in Qatar as the dean
of the faculty of religious law (shari’a) at Qatar University.46 Al-Qaradawi rose to mainstream
prominence in the 1990s through a religious program on the Arabic-language satellite television
station al-Jazeera. His willingness to discuss topics that are controversial in many Muslim countries,
including sexuality and the role of democracy, soon won him a large and devoted following in the
Arab world and beyond.
In addition to his television show, he has written a number of well-known and widely circulated
books, including Al-Halal w’al-Haram fi’l-Islam (The Lawful and the Prohibited bin Islam), a
pragmatic manual for living a modern life in accordance with Islamic law. He also founded the
popular website Islam Online, which has emerged in recent years as a popular forum for information
and discussion of religious topics. While the English language version of the website has been
suspended since early 2010 (due to a reported dispute between its conservative owners in Qatar and its
relatively liberal editorial offices in Egypt), many young Muslims living in the West have come to
regard Islam Online as a reliable source for explaining Islam’s relevance to contemporary issues. AlQaradawi’s pragmatic approach to Islamic jurisprudence and his willingness to useb various media
outlets to spread his views have made him a popular figure with younger Muslims, particularly those
living in Europe and North America. At the same time, some of his statements have made him a
controversial figure in the West and led to him beingb banned from traveling to the U.K. since 2008.
In a BBC interview, for example, he expressed his support for Palestinian suicide bombings in Israel,
saying, “It’s not suicide,
46 See Husam Tammam, “Yusuf al-Qaradawi and the Muslim Brothers: The Nature of a Special Relationship,” in Jakob Skovgaard-Petersen and Bettina Graf,
editors, The Global Mufti: The Phenomenon of Yusuf al-Qaradawi, Columbia University Press, 2009.
Pew forum on religion & public life www.pewforum.org
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it is martyrdom in the name of God.”

47

Prior to being banned from Britain, al-Qaradawi had used

London as a platform to convene some of his global projects, such as the International Union of
Muslim Scholars – an effort to combat the fragmentation of traditional religious authority by fostering
a unified body of classically trained scholars speaking with a single voice on major religious and world
issues.

Influence of Fiqh or Jurisprudential Councils
Al-Qaradawi and other Islamic scholars have sought to institutionalize their authority in Europe
through the creation of several jurisprudential councils that provide religious legal opinions (fatwas)
on issues ranging from Muslim participation in politics to appropriate financial lending practices. AlQaradawi, for instance, was instrumental in establishing the European Council for Fatwa and Research
headquartered in Dublin. In addition, various local fiqh councils are found throughout Europe. These

54

local councils are particularly prevalent in the U.K, where the question of shari’a law gaining
recognized status within the British legal system has been a hotly debated topic in recent years. 48
While the various fiqh councils garner attention, it is unclear how much day-to-day influence they
actually have on the lives of most Muslims living in Europe. According to a 2006 survey by the Pew
Research Center’s Global Attitudes Project, for example, a plurality of British Muslims indicated that
they were most likely to turn to local imams when seeking guidance
47 See Jenny Booth, “Muslim outrage as Yusuf al-Qaradawi refused UK visa,” The Times, Feb. 7, 2008,
http://www.timesonline.co.uk/tol/news/uk/article3325439.ece, and Magdi Abdelhadi, “Controversial preacher with ‘star status,’ ” BB C News, July 7, 2004,
http://news.bbc.co.uk/2/hi/uk_news/3874893.stm.
48 See, for example, “Sharia law in UK is ‘unavoidable’,” BB C News, Feb. 7, 2008, http://news.bbc.co.uk/2/hi/7232661.stm.

SNAPSHOT
Networks of Religious Scholars

Stated Purpose/Goals
To promote the theology, legal opinions and other ideas of particular scholars or preachers.

Method/Activities
Some scholars have established research centers, foundations and media outlets that focus on religious education, charitable activities, and
outreach to Muslims and the broader European society. Many scholars have sought to institutionalize their authority in Europe by
participating in jurisprudential (fiqh) councils that provide religious legal opinions.

Representative Organizations/
Key Figures
▪ Yusuf al-Qaradawi, a preeminent Sunni jurist based in the Middle East, oversees the European Council for Fatwa and Research and the
International Union of Muslim Scholars.
▪ The al-Khoei Foundation, founded by the late Grand Ayatollah Sayyid Abu al-Qasim al-Khoei, is based in London and serves a growing
diaspora of Shiites.
▪ Amr Khaled, an Egyptian preacher currently based in London, is a leading exponent of something akin to “self-help” Islam. He also
coordinates a network of charities in the U.K. and the Middle East.
▪ Zakir Naik, the Mumbai-based founder of the satellite television channel Peace TV, is a popular — albeit controversial — speaker on Islam
and comparative religion.
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in matters of religion.49 Moreover, given the persistence of ethnic and sectarian cleavages within the
European Muslim community, no single fiqh council has a monopoly. Al- Qaradawi’s European
Council for Fatwa and Research, for instance, seems to have greatest influence within certain parts of
the Arab Muslim community. South Asian Muslims, by contrast, are more likely to turn to a different
network of scholars for legal opinions.

Sayyid Abu al-Qasim al-Khoei and the al-Khoei Foundation
Shiism, one of the two main branches of Islam, recognizes a fairly formal clerical hierarchy, in
contrast with Sunni Islam, which tends to emphasize the authority of particular textual traditions and
schools of thought.50 Many different Shiite groups can be found in Europe, including the Khoja
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community from South Asia (by way of Africa), Yemeni Ismailis and Indian Bohras. But most Shiites
living in Europe belong to the dominant “Twelver” branch (ithna’ashari) that is found in Iran,
Lebanon, the Arab Gulf states and Pakistan. Unique to Shiism is the position of the marja’ al aqlid
(“source of emulation”), a figure viewed by Shiites as a living example of Islam. One of the most
famous and widely followed marjas in recent times was Sayyid Abu al-Qasim al-Khoei, a Grand
Ayatollah in the Iraqi holy city of Najaf who died in 1992.
49 “Muslims in Europe: Economic Worries Top Concerns About Religious and Cultural Identity,” Pew Research Center’s Global Attitudes Project, July 6, 2006,
http://pewglobal.org/2006/07/06/muslims-in-europe-economic-worries-top-concerns- about-religious-and-cultural-identity/.
50 Shiites make up a minority of Muslims in most countries. For more information, see “Mapping the Global Muslim Population,” Pew Research Center’s Forum
on Religion & Public Life, Oct. 7, 2009, http://pewforum.org/Muslim/Mappingthe- Global-Muslim-Population.aspx.
British Prime Minister Tony Blair with Fadhel Sahlani, Sayyid Abdul Majid al-Khoei (son of al-Khoei Foundation founder Sayyid Abu al-Qasim al-Khoei) and
Dr. M. A. Zaki Badawi at the al-Khoei Foundation in North London on Oct. 25, 2001.
REUTERS/Pool/David Sandison
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He founded the al-Khoei Foundation in 1989 to serve a growing Shiite diaspora living outside the
Middle East. Based in London, with an office in New York, the foundation engages in a wide range
of activities, including running schools and mosques for Shiites in Europe, particularly in the U.K.;
translating key Islamic texts into English; providing guidance on practicing Islam in the West;
providing chaplaincy services for Shiite prison inmates; and assisting community members in matters
of marriage, divorce and funeral arrangements. Politically, the foundation opposes the theocratic
government that exists in Iran, and it acts as something of a counterweight to efforts by the regime in
Tehran to influence Shiites in Europe. Since al-Khoei’s passing, the foundation has generally followed
the guidance of another important marja, Iraq-based Grand Ayatollah Ali Sistani.

In the wake of the 9/11 attacks in the U.S. in 2001 and the July 2005 bombings in London, the
foundation has also pursued an agenda of outreach and dialogue to repair the image of Islam in the
West. The foundation has also worked to advise British governmental bodies, including the Foreign
Office and the Department of Communities and Local Government, on Shiism. The foundation’s
leadership has also worked closely with the Mosque and Imams National Advisory Board, a recent
British government initiative aimed at promoting good administrative practices at the country’s
mosques, as well as preventing their use as hubs of Islamic extremism.

Rise of Media-Savvy Preachers
While traditional religious scholars have influence with some European Muslims, their authority is
more limited with those Muslims – Sunnis and Shiites alike – who aren young, urban and part of the
middle and upper classes. However, there have been exceptions. For example, the popular Egyptian
preacher Amr Khaled, currently based in the U.K., emerged some years back as the leading exponent
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of something akin to “self-help” Islam, combining advice and motivational slogans with religious
stories from the life of the Prophet Muhammad.
Amr Khaled at a religious conference in Denmark. JENS NOERGAARD LARSEN/AFP/Getty Images Pew forum on reli gion & pu blic life
www.pewforum.org
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Khaled later expanded the scope of his work and began organizing campaigns against social problems
such as drug addiction. He also encouraged his followers to establish local charitable initiatives.
Khaled’s style and approach have since been embraced by a new generation of aspiring preachers,
some of whom, such as fellow Egyptian Moez Masoud, also have a following in Western Europe.
Another important figure with a European following is Zakir Naik, a Mumbai-based speaker on Islam
and comparative religion. Founder of the satellite television channel Peace TV, Naik is a medical
doctor rather than a classically trained religious scholar. While he is not an Islamic legal expert, Naik
has impressed many young people (particularly young South Asians in Britain) with his ability to
address contemporary issues using a combination of common sense and an encyclopaedic knowledge
of the Quran and other Islamic sources. He also has established himself as an Islamic polemicist,
peppering his discourse with frequent comparisons between Islam and other religious traditions (he is
equally comfortable recalling direct quotes from the Bible), always emphasizing that Islam is superior
to other religions. In June 2010, the British Home Office banned Naik from traveling to the U.K.,
citing “numerous comments” as evidence of his “unacceptable behavior.”51 On a widely cited
YouTube video, for example, Naik voiced support for Osama bin Laden, called America “the biggest
terrorist” and said the Taliban’s limitations on women’s rights might have some positive aspects. 52
Later that month, the Canadian government also banned him from entering that country, where he had
been scheduled to speak at a large Islamic conference in Toronto.
51 See “Indian preacher Zakir Naik is banned from UK,” BB C News, June 18, 2010, http://www.bbc.co.uk/ news/10349564, and Christopher Hope, “Home
secretary Theresa May bans radical preacher Zakir Naik from entering UK,” The Daily Telegraph, June 18, 2010,
http://www.telegraph.co.uk/news/newstopics/politics/7836557/Home-secretary- Theresa-May-bans-radical-preacher-Zakir-Naik-from-entering-UK.html.
52 See http://www.youtube.com/watch?v=BVtADPzyWTA&feature=player_embedded.
Peace TV home page. Pew forum on religion & public life www.pewforum.org

56

A New Kind of Islamic Movement?

For the most part, figures like Khaled and Naik do not have ties to established Islamic social or
political movements. Indeed, some think their popularity speaks to a desire among Muslims in Europe
– particularly young Muslims – to move away from what some people perceive as the rigid
organizational hierarchies and highly politicized agendas of groups such as the Muslim Brotherhood
and Hizb ut-Tahrir in favor of moreb pragmatic solutions to everyday problems. There are also signs
that younger generations of European Muslims are looking for a return to the doctrinal purity of
“authentic” Islamic teachings based on classical scholarship. Indeed, this may help explain the recent
upsurge of interest among young Muslims in Salafism – a highly conservative but generally apolitical
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school of Islamic thought that is frequently associated with religious influences emanating from Saudi
Arabia.53 The theological influence of Salafism can be found in a number of Muslim groups, including
the Muslim Brotherhood and the Tablighi Jama’at. But some scholars have argued that Salafism is
influential enough in its own right that it should be regarded as Islam’s “new religious movement.” 54

For More Information
For more information on Islamic religious authorities and scholars, see:
Kramer, Gudrun and Sabine Schmidtke, editors. Speaking for Islam: Religious Authorities in Muslim Societies. Brill, 2006.
Zaman, Muhammad Qasim. The Ulama in Contemporary Islam: Custodians of Change. Princeton University Press, 2007.
Various aspects of Yusuf al-Qaradawi’s life and work are covered in:
Skovgaard-Petersen, Jakob and Bettina Graf, editors. The Global Mufti: The Phenomenon of Yusuf al-Qaradawi. Columbia
University Press, 2009.
53 See, for example, Samir Amghar, “Le salafism en Europe,” Politique étrangère, spring 2006, pages 65-78.
54 See, for example, Roel Meijer, Global Salafism: Islam’s New Religious Movement, Columbia University Press, 2009.
Pew forum on religion & public life www.pewforum.org
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A ppendix I: Muslim Networks and Movements
in North America
Most, if not all, of the Muslim movements and networks with a significant presence in
Western Europe can also be found in North America.55 The Gülen movement, for example,
has several affiliates in the United States, including the Rumi Forum in Washington,
D.C.; the Niagara Foundation, which has branches in several Midwestern states; and the
Pacifica Institute, which has branches in Los Angeles, San Francisco and other cities in
California. These organizations host conferences and seminars on intercultural and interfaith
issues as a means of reaching out to non-Muslim organizations and institutions
in their communities. The movement recently opened the Assembly of Turkic American
Federations in Washington, D.C., an umbrella organization founded for the purpose of
connecting and coordinating the work of various state and local Gülen-linked associations
in the U.S.
The movement also funds a handful of Gülen-inspired private schools in the U.S., including
Pinnacle Academy in Oakton, Va. (a Washington, D.C., suburb). These private schools are
aimed primarily at the Turkish-American community. In addition, followers of the movement
have established several dozen publicly funded charter schools in the U.S. that cater
primarily to non-Muslims.56 The movement also runs a satellite and localaccess cable
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television station, Ebru TV, based in New Jersey, that broadcasts a wide range of familyoriented educational and lifestyle programs, as well as Turkish programs dubbed in English.
Muslim Brotherhood supporters were involved in the founding of several groups in
North America, including the Islamic Society of North America (ISNA), the Council on
American-Islamic Relations (CAIR) and the Muslim American Society (MAS). But these
organizations have since diversified their memberships and activities. ISNA is now a
broad-based organization whose annual conventions are attended by Muslims of varied
backgrounds and sectarian orientations. CAIR focuses on advocacy and civil rights issues
55 For information on Muslims in America, see “Muslim Americans: Middle Class and Mostly Mainstream,” Pew Research
Center, May 22, 2007, http://pewforum.org/Muslim/Muslim-Americans-Middle-Class-and-Mostly-Mainstream%282%29.
aspx.
56 See Greg Toppo, “Objectives of Charter Schools with Turkish Ties Questioned,” USA Today, Aug. 17, 2010,
http://www.usatoday.com/news/education/2010-08-17-turkishfinal17_CV_N.htm?loc=interstitialskip.
Pew forum on reli gion & pu blic life
www.pewforum.org

58

involving Muslim Americans. MAS, which has dozens of local chapters across the U.S.,
was the organization most closely associated with the Brotherhood when it was founded
in the early 1990s, but its current leadership disavows ongoing ties to the movement and
emphasizes the group’s civil rights and social justice agenda.57
The Muslim World League, which undertakes a wide range of activities focused on the
propagation of Islam, has offices in New York City and Falls Church, Va. (a Washington
suburb), as well as one near Toronto. The World Assembly of Muslim Youth, which
focuses primarily on promoting Islamic solidarity among Muslim teenagers and young
adults in their early 20s, also has an office in Falls Church, Va.
Radical Islamist groups generally have less of a public profile in North America than
they have in Europe. While it is likely that groups such as al-Qaeda have tried to recruit
in the U.S., their influence is mostly inspirational. For example, the alleged perpetrator
of the 2009 Fort Hood shootings in Texas, Nidal Malik Hasan, had e-mail contact with
Anwar al-Awlaki, a dual U.S.-Yemeni citizen, thought to be living in Yemen, who is on
a U.S. government list of terrorists. U.S. officials also have accused al-Awlaki of playing
a “direct operational role” in an attempt by Umar Farouk Abdulmutallab, the son of a
prominent Nigerian banker, to blow up an airliner en route to Detroit on Christmas Day
2009.58 Al-Shabab, a militant movement based in Somalia that has close ties to al-Qaeda,
is reported to have sought recruits from the Somali-American community.
The radical but officially nonviolent Islamist group known as Hizb ut-Tahrir is thought
to have a small presence in North America. The group sponsors conferences and online
seminars to help promote its agenda, which is to establish a new era of Islamic rule
through political means.
Traditional Sufi orders also maintain regional centers in the U.S., such as the Islamic
59

Supreme Council of America and the As-Sunnah Foundation of America, both based in a
suburb of Flint, Mich. These two organizations serve as the U.S. outreach and publishing
wings of the Naqshbandi Haqqani Sufi order.
57 See MAS Freedom, “Muslim American Society Official Statement Concerning the Muslim Brotherhood as Approved by
its Board of Trustees,” http://www.masfreedom.org/official_release.
58 See, for example, Kimberly Dozier, “NCTC’s Leiter says U.S. Yemeni cleric helped Christmas Day bomber attack Americans,”
The Associated Press, July 1, 2010, http://www.washingtonexaminer.com/politics/ap/nctcs-leiter-says-us-yemeniclerichelped-christmas-day-bomber-attack-americans-97560539.html. Pew forum on reli gion & pu blic life www.pewforum.org
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The Tablighi Jama’at has a sizeable presence in North America, including a U.S. coordinating
center, Al Falah Mosque in Queens, N.Y., which organizes trips by small groups of
missionary preachers across the U.S. The primary purpose of these missionary groups is to
encourage Muslims in the U.S. to be more devout rather than to convert non-Muslims to
Islam. U.S. law enforcement personnel have raised concerns from time to time that some
of the group’s followers in the U.S. might have ties to radical groups such as al-Qaeda. 59
Networks of religious scholars also extend into North America. The al-Khoei Foundation,
for example, has an office in Queens, N.Y. Another prominent network is the Fiqh Council
of North America, an affiliate of ISNA, which describes itself as a group of Islamic
scholars from the U.S. and Canada that offers advice on the application of Islamic legal
principles. The views of religious scholar Yusuf al-Qaradawi feature prominently in the
Council’s deliberations by virtue of the fact that many of the group’s senior figures are
his close followers or former students.
59 See, for example, Susan Sachs, “A Muslim Missionary Group Draws New Scrutiny in U.S.” The New York Times,
July 14, 2003, http://www.nytimes.com/2003/07/14/us/a-muslim-missionary-group-draws-new-scrutiny-in-us.html.
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A ppendix II: Glossary
Ayatollah

Title given to a senior-ranking Shiite religious scholar.
Caliphate

The line of the Prophet Muhammad’s successors as the temporal and spiritual leaders
of Islam after his death in the 7th century. The caliphate existed in one form or another
from 632 until 1924, when the Ottoman caliphate officially ended.
Cemaat

Turkish variation of Arabic word ja’mat, which means community.
Da’wa

Preaching or, literally, “calling” (or “inviting”) Muslims and non-Muslims to embrace
Islamic beliefs and practices.
Deobandism

A conservative school of Sunni theology founded in the second half of the 19th century
and named for a seminary outside of Delhi, India. Deobandism is influential among
many European Muslims of South Asian heritage, particularly through the Tablighi
Jama’at movement.
Fatwa

A ruling or legal opinion on Islamic law issued by an Islamic scholar.
Fiqh

Islamic jurisprudence based on study of the Quran and other sacred texts.
Halal

Something that is lawful and permitted in Islam. Often used to refer to Islamic dietary
laws, which prescribe ritual slaughtering of beef and poultry, among other things.
Pew forum on reli gion & pu blic life
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Imam

Used by many Muslims today as a title for the prayer leader at a mosque and/or the
spiritual leader of a Muslim community. But Shiites also use the term in a very different
way, to refer to descendants of the Prophet Muhammad whom they consider his rightful
successors.
Islamist

An advocate of Islamism, a political ideology that calls for the establishment of a distinctly
Islamic system of government through the direct implementation of Islamic religious
law (shari’a).
Jihad

An Arabic word that translates as “struggle” or “striving.” It is traditionally used by
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Muslims to describe an inward, spiritual struggle for holiness and good, though it is also
commonly used to describe military action in the name of Islam.
Madrasa

A Muslim place of learning usually associated with a mosque.
Marja

Among Shiites, a religious figure seen as a living example of Islam to be followed and
admired. Shortened form of the Arabic marja’ al-taqlid, meaning “source of emulation.”
Murid

A Sufi devotee.
Murshid

A Sufi spiritual guide.
Salafism

A puritanical movement in Islam that emphasizes a conservative and literalist interpretation
of scriptural sources. Literally followers of the salaf as-salih, or “pious predecessors,”
Salafis emphasize exclusive reliance on the teachings of the early Muslims closest to the
Prophet Muhammad. Classical Salafism is concerned almost exclusively with issues of
creedal purity and the authenticity of scriptural sources, but in recent years Salafism has
become cross-fertilized with overtly political groups.
Pew forum on reli gion & pu blic life
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Shari’a

The revealed and canonical laws of Islam.
Shaykh, sheikh or pir

The head of a Sufi order, generally a hereditary position, representing a spiritual genealogy
tracking back to the Prophet Muhammad.
Shiism

One of the two main branches of Islam. The name is a shortened form of the historical
term Shia-t-Ali, or “supporters of Ali,” and refers to one of the factions that emerged
from a dispute over leadership succession soon after the death of the Prophet Muhammad
in 632. Over time, the political divide between Shiites and Sunni Muslims broadened
to include theological distinctions and differences in religious practice.
Sunni

The other main branch of Islam. Sunni Muslims make up at least 85% of the world’s
Muslim population. The name comes from Ahl al-Sunna, or “people of the tradition,”
and refers to established norms for Muslim conduct based on the sayings and actions of
the Prophet Muhammad.
Tariqat

Literally meaning “paths,” mystical orders or brotherhoods of Sufis.
Umma

The world community of Muslim believers.
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Wahhabi

A variant of the broader Salafi movement in Islam that has grown globally in recent years.
Wahhabism is the official doctrine of Saudi Arabia’s religious establishment. It has its
origins in the thinking of Muhammad Ibn Abdul Wahhab, an 18th century puritanical
revivalist
from central Arabia who formed an alliance with a forebear of the present Saudi
ruling family.
Zhikr

Ritual chanting of God’s attributes__
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